
V. DOCTRINES, REVELATIONS, AND PRACTICES 
 

A. SCRIPTURAL INTERPRETATION 
 The great work of the ministry of The Church of God is to preach the Word of God, 
ministering its truth to both saint and sinner. It is not possible for that work to be accomplished, 
however, without knowledge of the Scriptures and the skill needed for their interpretation and 
application. It has been rightly said that a sound and trustworthy interpretation of the Scriptures is 
the root and basis of all revealed theology. 
 The process of Biblical interpretation involves the sciences of Biblical Introduction, Textual 
Criticism, Hermeneutics, Exegesis, and Exposition. Fortunately for most of those in the Christian 
ministry, the works of Biblical Introduction and Textual Criticism have been accomplished in their 
behalf by men of dedication to God and His Word in previous generations. Biblical Introduction 
makes an examination that inquires of the age, authorship, and canonical authority of the Bible. 
Textual Criticism seeks to ascertain the exact wording of the original texts as nearly as possibly by 
collating and comparing ancient manuscripts. 
 The part of the process of scriptural interpretation that involves the majority of Christian 
ministers is the work of hermeneutics, exegesis, and exposition. Hermeneutics is the science that 
establishes rules for interpretation. Exegesis is the process of applying the rules of hermeneutics to 
a particular passage of Scripture and bringing forth the true meaning of that passage. Exposition is 
the work of comparing and contrasting one passage of Scripture with others so that its meaning 
may be clearly understood. 
 
 1. Hermeneutics and Exegesis 
  Some passages of Holy Scripture are to be interpreted literally, while other passages 
are to be interpreted figuratively or allegorically. This makes the work of establishing rules for 
interpretation all the more difficult. This has given rise to a wide variety of schools of thought on 
scriptural interpretation. 
 The Church of God uses two methods of hermeneutics that are based in Holy Scripture. The 
first of these is the grammatico-historical method and applies to all recorded events in the 
Scriptures as well as to the instructions of both Old and New Testaments with regard to proper 
human conduct and interaction with others. The second is the allegorical method, which is 
subordinate to the grammatico-historical method and is used in the interpretation of passages of 
Scripture that are to be taken figuratively. 
  a. Grammatico-Historical Method 
   The hermeneutic rules of the grammatico-historical method which are vital to 
a proper interpretation of those passages of Scripture which are to be taken literally include the 
following:  
 (1) Scripture must be interpreted by Scripture. This is the most important principle of Biblical 
hermeneutics. Holy Scripture cannot be interpreted in the light of secular writings or events. Those 
writings and events must be interpreted in the light of Holy Scripture. Scripture rightly divided 
confirms but never contradicts Scripture. The way in which Scripture interprets Scripture is by 
comparison of parallels   from the same author and parallels from other authors. 
 (2) Words and sentences can have but one literal meaning. Unless a person is making a 
riddle, he speaks in such a way as to convey his meaning as clearly as possible. This is true also of 
narratives of miraculous events that are recorded in the Bible. They are to be taken literally. 
 (3) The scope of the entire book must be understood in order to interpret a particular 
passage. In order to make use of this valuable tool the reader must seek to understand the purpose 
for which a   particular book of the Bible was written and the overall theme of that book. When this 
is understood, the meanings of particular passages correlate with the overall scope of the book and 
become clear. 
 (4) Context interprets text. This rule is vital to scriptural interpretation where too often people 
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lift passages out of context to make them confirm some idea that they have developed, when in fact 
they have nothing to do with   that concept. A particular verse of Scripture can be interpreted only in 
the setting of the verses which precede and succeed it. 
 (5) The historical setting of the writing must be considered in order to gain a clear 
understanding of the intent of the author in writing the passage. 
 (6) The rules of grammar must be strictly applied in order to interpret the passage 
accurately. 
 (7) The intent of the author in writing the passage must be respected and an imaginative 
interpretation must not be assumed in contradistinction to the author's intent. 
 (8) The obvious meaning of a passage must be given priority over an obscure meaning. 
Again, the writers of Holy Scripture intended to reveal, not obscure their meaning. Since they were 
skillful writers under the inspiration of the Holy Spirit, they were seeking to make a revelation, not 
conceal a mystery. 
  b. Allegorical Method     
   The second method of hermeneutics that The Church of God employs is the 
allegorical method which is applied to the interpretation of those passages that are to be taken 
figuratively and to those passages that are prophetic in nature. Jesus declared that both the law 
and the prophets prophesied until John (Matthew 11:13); therefore, the events of the Old 
Testament, as well as its prophecies, are prophetic in nature. The way in which the events of the 
Old Testament prophesy is through the use of types and shadows and allegories. 
 The record of the ministry of Jesus and of the early church is filled with references to the fact 
that the works which they accomplished were parallel with events of the old economy. Jesus 
declared that the only sign that He would give to that generation was the type of Jonah's being in 
the belly of the whale three days and nights that would be repeated in His entombment for three 
days and nights. Paul allegorized the relationship of the law and grace in the two sons of Abraham 
(Galatians 4:22-31). Hebrews used the types and shadows of the priesthood and temple worship of 
the Old Testament to reveal Christ.  Peter used the temple as a type of the church and its various 
offices (I Peter 2:5-9). 
 The hermeneutic rules for allegorical interpretation include the following:  
 (1) All use of types and shadows and allegories must agree with those that were revealed 
be Jesus and the apostles in the New Testament. 
 (2) Once a principle has been laid down in the Scriptures it may be applied wherever a 
parallel circumstance is seen. This concept is based on the fundamental principle of divine law 
which declares that what God has done in one generation, He will repeat in another time 
(Ecclesiastes 3: 15). 
 (3) The allegorical interpretation of parables and riddles must be made in the light of other 
statements and actions of the author. 
 (4) An allegorical interpretation of Scripture must never introduce an idea or concept that 
contradicts a grammatico-historical interpretation of a literal passage of Scripture. 
   
  c. Interpretation of Prophecy 
   Prophecy is interpreted by using both the grammatico- historical method and 
the allegorical method. Since God never changes and uses the same principles for the 
manifestation of His work in succeeding generations, particular passages of prophecy often have 
multiple fulfillments. Generally these are manifest in three dimensions: the historical, the spiritual, 
and the future national; however, there are many passages that have more than three fulfillments. It 
is in these interpretations that both the grammatico-historical and the allegorical methods come into 
play. 
 No prophecy can be fully understood unless its historical fulfillment is comprehended first. 
The grammatico-historical method gives a clear understanding of the way in which the predictions 
of the prophets are fulfilled in history. After the historical fulfillment of a particular prophecy is 
understood, spiritual and future national fulfillments may also be developed.  A classic example of 
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this principle is found in the fulfillments of the prophecy of Amos 9:11-15: ''In that day will I raise up 
the tabernacle of David that is fallen, and close up the breaches thereof; and I will raise   up his 
ruins, and I will build it as in the days of old: that they may   possess the remnant of Edom, and of 
all the heathen, which are called by my name saith the Lord that doeth this." This prophecy was 
literally and historically fulfilled in the days of the rebuilding of the temple of Solomon which had 
been destroyed by Nebuchadnezzar.   During the work of the early church, however, James 
declared that this prophecy was again fulfilled spiritually in the rebuilding of the spiritual house of 
David that was the early church and in the bringing of Gentiles into that house. This prophecy is 
again in the process of being fulfilled in the last days when the church (tabernacle of David) is   
being restored among the Gentiles. And, Amos 9:11-15 will be fulfilled in the last days when the 
nation of Israel will be planted in their own land never to be removed again. 
 As in the case of this passage of prophecy, various other prophecies of the Scriptures may 
be interpreted in the light of their historical fulfillments and subsequently interpreted in the light of 
parallel allegorical   fulfillments in the spiritual dimension and even interpreted in the light of national 
fulfillments in the last day’s generation. Again, the guiding principle of interpretation of prophecy in 
spiritual and end-time national fulfillments is that those interpretations must be parallel and 
coordinated with the historical fulfillments in order for them to be clearly understood and properly in 
place. Since the church is an organism for the fulfillment of prophecy, this principle is doubly 
important to this institution, for it cannot clearly understand its true course of action in the fulfillment 
of prophecy unless it seeks to fulfill in a spiritual dimension. 
  
 2. Bible Translations         
  The Church of God makes no attempt to establish a church authorized translation of 
the Scriptures, nor does it attempt to censor the use of various translations. It does, however, 
recommend that its ministers and members give priority to the use of versions of the Bible which 
are true translations as opposed to paraphrases. It also recommends that priority be given to 
translations that were rendered by a number of scholars rather than to those that were rendered 
essentially by one individual. This is in keeping with the scriptural principle that in the multitude of 
counselors is safety. 
  
 3. Study of the Old Testament 
  The apostle Paul instructed Timothy that ''all scripture is given by inspiration of God, 
and is profitable for doctrine, for reproof, for correction, for instruction in righteousness: that the man 
of God may be perfect, thoroughly furnished unto all good works'' (II Timothy 3:16, 17). The "all 
scripture'' to which Paul referred was the Old Testament, for the writings of the New Testament had 
not yet been compiled.  
 It is essential for every minister of the Gospel to be a serious student of the writings of the 
Old Testament. One reason for such serious study is to acquire knowledge of the events of the 
history of God's people from Adam to Christ. Without a comprehensive knowledge of the Old 
Testament, one cannot understand the reasons for the events of the New Testament; for every 
event that occurred in the lives of the children of God in the Old Testament was symbolic of some 
event in the dispensation of grace.  
 The history of the Old Testament contains types, shadows, allegories, and prophecies of the 
grace dispensation (Hebrews 10:1; Colossians 2:16, 17). It also sets the stage for the advent of the 
Lord Jesus Christ and for the provisions of the perpetual atonement. In order to comprehend the 
events of the life of Christ, the early apostles, and the last days' church, one must have a working 
knowledge of Old Testament history (Galatians 3:24). 
 Paul made it clear in Romans 16:25, 26 that the knowledge of the mysteries of God's ever-
unfolding program of the ages is revealed and proclaimed only through the Scriptures of the 
prophets (Acts 24:14; 28:23). The law, the prophets, and the psalms are the two or three witnesses 
of the prophetic work of God in the grace dispensation (Luke 24:44). They witness to the 
righteousness of God (Romans 3:21), foreshadow good things to come (Hebrews 10:1), and 
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prophesy of New Testament events (Matthew 11:13). 
 Other passages of scripture which confirm The Church of God's responsibility to use the Old 
Testament for confirmation of its doctrines and practices include Matthew 5:17;   11:13; 22:29; Mark 
7:13; Luke 16:16,17; John 4:34; 12:34; Acts 24:14; 28:23; 26:22; Romans 5:14; 15:4; I Corinthians 
15:46; Galatians 4:24; Colossians 2:16,17; I Timothy 4: 13; II Timothy 3:16,17; Hebrews 3:5; and II 
Peter 3:2. 
 The Church of God recommends that every minister and layman of the church follow Paul's 
advice in II Timothy 2:15 and study to show himself approved unto God, a workman that needeth 
not to be ashamed, rightly dividing the word of truth.     
  
 4. Fulfillment of Prophecy and Prophetic Types 
  The Church of God believes that Old Testament prophecies were fulfilled both by 
Jesus Christ and the by the early church which He established. 
 Instances of the fulfillment of prophecy in the ministry of Jesus include the following: 
 Micah 5:2 was fulfilled in Matthew 2:5, 6. 
           Hosea 11:1 was fulfilled in Matthew 2:15. 
 Isaiah 53:4 was fulfilled in Matthew 8:17. 
 Isaiah 56:7 and Jeremiah 7:1 1 were fulfilled in Matthew 21:13. 
 Isaiah 28:16 and Psalm 118:22 were fulfilled in Matthew 21:42. 
 Song of Solomon 1:12 was fulfilled in Matthew 26:7. 
 Zechariah 9:9 was fulfilled in Luke 19:38. 
 Psalm 22:1 was fulfilled in Matthew 27:46. 
 Deuteronomy 18:15 was noted as fulfilled in Acts 3:22; 7:37. 
 Instances of the fulfillment of prophecy in the early church include the following: Judas 
fulfilled Zechariah 11:12-13 noted in Matthew 26:15; 27:3-5. 
 Psalm 69:25; 109:8 were noted as fulfilled in Acts 1:16-20. 
 Joel 2:28-32 was fulfilled in Acts 2: 16-18. 
 Proverbs 9:1-3 was fulfilled in Acts 6:1-7. 
 Amos 9:11 was fulfilled in Acts 15: 13- 17. 
 Acts 24: 14 declare the fulfillment of prophecy. 
 Isaiah 49:6 is declared to be fulfilled in Acts 13:47. 
 Colossians 1:25 shows that Paul's ministry fulfilled prophecy. 
 The use of Old Testament events as prophetic shadows to reveal New Testament realities is 
noted in the following:  
 l Corinthians 5:7 declares Christ's death to be the reality of the Passover. 
 Galatians 4:22-31 declares the two sons of Abraham to be allegorical of the covenants of 
law and grace. 
 Colossians 2:16, 17 declare meats, drinks, holy days, new moons, and Sabbath days to be 
shadows of things to come. 
 Hebrews 5:1-10 declares Melchisedec to be a shadow of the true High Priest, Jesus Christ, 
and the new order of priesthood. 
 Hebrews 12:22, 23 declares Mount Zion to be a shadow of the church. 
 Hebrews 8:5 declares that the priests of the law were examples and shadows of heavenly 
things. 
 Philippians 4:17, 18 declare that the offerings of the law were typical of the contributions of 
the saints to the work of God. 
 Hebrews 4:1-10 reveals the tabernacle to be prophetic of the church. 
 
 5. The Testimony of Jesus 
  According to Revelation 19:10, the testimony of Jesus is the spirit of prophecy. 
Jesus, Himself, declared that He did not receive any witness other than prophecy to authenticate 
His work and ministry (John 5:32-39). The Church of God, therefore, believes that it is necessary 
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that any major work of God in the dispensation of grace must be witnessed by the words of 
prophecy. This was true of the ministry of Jesus and the early church, and it is true of the last day’s 
church. 
      More often than not events of the grace dispensation are recognized to have been fulfillments of 
prophecy in retrospect; however, it is possible for a prophet to receive a revelation of the need for 
prophetic fulfillment and institute programs to bring about that fulfillment. 
  This approach to prophetic fulfillment should not be confused with the reenactment of prophecy in 
which events of the Old Testament are duplicated in the hope of fulfilling them. The reenactment of 
prophecy is not the fulfillment of prophecy. 
 Prophecy is the witness by which the church recognizes that it is doing the will of God for a 
particular dispensation. This is the thrust of Peter's statement in II Peter 1:16-19 in which he 
declared that the word of prophecy is the more sure word that is like a light in a dark place.  The 
Church of God believes that both Jesus and the church must find their works witnessed in the 
pages of prophecy. 
 
 6. Study of the New Testament 
  The Church of God recognizes the New Testament, witnessed by the law and the 
prophets, as its only rule of faith and practiced government and discipline. Every doctrine, practice, 
and rule of discipline and conduct set forth by the church must be firmly established on the writings 
of the New Testament. 
 The most essential part of an individual's study, therefore, is his effort to acquire a thorough 
knowledge of the writings of the New Testament. It is only through the New Testament that a 
believer is able to know the will of God for the grace dispensation; therefore, everyone should have 
a comprehensive understanding of the words, commandments, and activities of Jesus, the events 
of the early church, the doctrinal writings of the apostles, and the prophetic writings of the book of 
Revelation. It is by understanding the New Testament that the church establishes a foundation on 
which it may securely build its doctrine and practice. 
  
 7. The Closed Canon and Extra-Biblical Revelation 
  The Church of God believes that the canonic Holy Scripture is closed. The sixty-six 
books of the Bible that have been recognized as canonical since the days of the early church are 
still upheld as the written record of the Word of God, which is elevated above all other revelation or 
understanding. The Church of God maintains the motto, "No Law book But the Bible," and does not, 
therefore, accept any tradition of man or extra-Biblical revelation on a par with the words of the Holy 
Scriptures.   
 While men and women may receive divinely inspired revelations, the Word of God recorded 
in the sixty-six canonical books of the Bible is the criterion by which those revelations are judged. 
The Church of God encourages its members and ministers in the exercise of the gifts of the spirit in 
prophecy, knowledge, and wisdom, and it recognizes      the inspiration of dreams, visions, and 
revelations. It does not, however, base any of its doctrine or practice on verbal utterances, dreams, 
visions, or revelations. While men and women may receive divinely-inspired revelations, the Word 
of God recorded in the sixty- six canonical books of the Bible is the criterion by which those 
revelations are judged.   
 
B. OUTLINE OF WORSHIP AND RELATED PRACTICES 
 From the time that man was created in the image of the Eternal God, it has been his 
responsibility to worship and praise his Creator.  The need for worship is summed up in the words 
of Psalm 95:1-3, 6: ''0 Come, let us sing unto the Lord: let us make a joyful noise to the rock of our 
salvation . . . and make a joyful noise unto him with psalms.  For the Lord is a great God, and a 
great King above all gods. O come, let us worship and bow down: let us kneel before the Lord our 
maker.” 
 The Church of God believes that it is the New Testament responsibility of believers to 
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worship God in Spirit and in truth (John 4:24). The church must epitomize the fullest essence of 
Biblical worship that is both grounded in the truth of the Word of God and filled with the anointing of 
the Holy Spirit. Since worship can only be termed true worship when it has the proper blend of spirit 
and truth, The Church of God seeks to develop a program of worship for its people that elevates 
their spirits into the realm of the Holy Spirit and their minds into the truth of God's Word. 
 The worship of the church includes all acts of prayer; praise, devotion, and giving that are 
carried out in collective meetings of the people. It is the responsibility of the ministry of the church to 
lead the people into worship as well as to impart to them the Word of God through preaching. 
These are the sacerdotal functions of the New Testament priesthood, the breaking of the bread of 
life in the form of the Word of God and the leading of God's people into worship and praise. 
 The system of worship which God has established for His people is a part of the overall 
concept of New Testament Judaism that The Church of God practices. It is a system that restores 
the worship that was employed in the early church through the reformation that Jesus brought to 
Judaism. While the motive for worship is now love for God rather than fear and the methods of 
worship are now spiritual rather than ritualistic, the principles of the system which God set forth 
throughout Bible days for the worship and praise of His name have not changed (Ecclesiastes 3:15; 
Matthew 5:17). 
 The following outline of worship and related practices represents The Church of God's effort 
toward restoring Biblical concepts to its order of worship. This is a part of the work of the restoration 
of all things which The Church of God is progressively accomplishing through its commitment to the 
Word of God above all tradition. 
  
 1. The Hours of Prayer 
  A significant part of the system of worship that God ordained for His people is the 
outline of the hours of prayer. These times provide for a continuing daily practice that facilitates 
prayer in the lives of God's people. They are not a practice that engenders bondage to ritualism. 
They are a constant reminder to the believer of his need to maintain contact with his Creator 
through the privilege of prayer.  They are a part of God's system of reminders to His people of times 
that they should set aside to meet with Him. 
 The scriptural hours of prayer are the third, sixth, and ninth hours of the day or morning, 
noon, and evening. The exact timing of the hours of prayer is not as important as the need for 
morning, noon, and evening prayer. The following passages of Scripture confirm the hours of prayer 
and the need for God's people to remember them: ''Evening, and morning, and at noon, will I pray, 
and cry aloud; and he shall hear my voice'' (Psalm 55:17); ''Now when Daniel knew that the writing 
was signed, he went into his house; and, his windows being open in his chamber toward Jerusalem, 
he kneeled upon his knees three times a day, and prayed, and gave thanks before his God, as he 
did aforetime'' (Daniel 6: 10); ''Now Peter and John went up together into the temple at the hour of 
prayer, being the ninth hour'' (Acts 3:1); ''On the morrow, as they went on their journey, and drew 
nigh unto the city, Peter went up upon the housetop to pray about the sixth hour'' (Acts 10:9). 
 The Church of God recommends to all of its members that they remember the hours of 
prayer at 9 am, 12 noon, and 3 pm with appropriate prayer, devotion, and worship to God. 
  
 2. The Jewish Calendar 
  In matters pertaining to church festivals and observances, The Church of God uses 
the Jewish calendar because it is based on the scriptural outline of God's calendar and more 
accurately reflects the times of the feasts of the Lord. In matters pertaining to civil affairs and 
business dealings, the church uses the accepted Gregorian calendar. 
 The Scriptures themselves and history confirm the fact that the early church continued to 
use the calendar which God had revealed to Moses and that it continued to observe the Sabbath 
and the festivals which God had enjoined upon Israel at Sinai. While the method of and the motive 
for observance was cleansed through the reformation that Jesus brought to Judaism, there was no 
attempt on His part to institute a new calendar or a new system of festivals. 
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      The sweeping changes which separated the Christian church from its Judaic heritage occurred 
immediately before, during, and after the reign of Constantine the Great, the Roman emperor who 
made it a crime against the state not to observe Sunday rather than Sabbath and required the 
church to outlaw the observance of Passover with holy communion and to eliminate any other 
Judaic practices from its liturgical calendar. 
 When Rome gained ascendancy in the church, it sought to gain political influence and 
numerical adherents by compromising truth to accommodate the peoples of heathen lands. The 
times of Judaeo-Christian holy days were changed to coincide with pagan festivals, and the worship 
practices of the early church were modified to include greater imagery and visible objects of 
worship. The result is the tragedy of all of modern Christianity being bound in the traditions of men 
that are rooted in heathen religious systems rather than its continuing in the observance of the 
religious system which God gave   to His people Israel and which was continued in the early 
church. 
 The Jewish calendar begins with the month of Abib (March-April), not January (Exodus 12). 
In contrast to the Gregorian calendar in which days of the week are named after pagan deities, the 
Jewish calendar referred to days of the week by number rather than by name. 
 Below is an outline of the names of the months of the Jewish calendar and their 
counterparts on the Gregorian calendar. 

 
JEWISH           ROMAN 

Abib (Nisan)…………………………………………………………….………………March, April 
Zif (Iyar)…………………………………………………………………………..………..April, May 
Sivan……………………………………………………………………………………….May, June 
Tammuz……………………………………………………………………………………June, July 
Ab………………………………………………………………………………………..July, August 
Elul………………………………………………………………………..……..August, September 
Tishri (Ethanim)…………………………………………………...…………..September, October 
Bul (Marheshvan)…………………………………………….………………..October, November 
Chislev………………………………………………………………….……November, December 
Tebeth…………………………………………………………….…………….December, January 
Shebat……………………………………………………………...…………….January, February 
Adar……………………………………………………………..………………….February, March 
*Veadar 
 
 *The Jewish year is strictly lunar, being twelve lunation’s with an average of 29½ days, 
making 354 days in the year. The Jewish sacred year begins with that new moon of spring which 
comes between our March 22 and April 25, in cycles of 19 years. Hence the Jewish calendar 
contains a thirteenth month, Veadar, introduced seven times in every nineteen years, to render the 
average length of the year nearly correct, and keep the seasons in the proper months.         
 Since the basis of the Jewish calendar was revealed to the children of Israel by Moses, The 
Church of God maintains the use of this calendar in establishing the timing of festivals and days of 
memorial that are a part of its liturgical calendar. 
 
 3. Liturgical Calendar 
  Of all the elements of the Biblical system of worship, probably none has been more 
generally ignored and neglected than God's liturgical calendar. While many elements of the Judaic 
heritage of the church have been perpetuated in most Christian churches (e.g. tithe paying, 
offerings, altars, and the like), centuries of tradition and neglect have generally obscured the 
calendar of events which God gave to His people. 
 The word liturgy means an outline for public worship of God. A liturgy sets forth the order in 
which a body of people carries out its worship service. When the word is applied to the calendar, it 
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simply means the days and times of memorial on which the liturgy of worship is carried out. 
 The liturgical calendar of most of the Christian churches of the world today prescribes the 
observance of such days as Christmas, Palm Sunday, Ash Wednesday, Maundy Thursday, Good 
Friday, Easter Sunday, Ascension Day, and many others. These days of memorial are certainly 
different from those that are outlined in the Old Testament and most assuredly perpetuated in the 
New Testament as God's liturgical calendar. 
 This is God's intention for His people regarding the liturgical calendar which he instructed 
them to use: “And this day shall be unto you for a memorial; and ye shall keep it a feast to the Lord 
throughout your generations: ye shall keep a feast by an ordinance for ever'' (Exodus 12:14). Since 
God left very little doubt that His days of memorial should be observed by His people throughout 
their generations forever, The Church of God has searched the Word of God to discover the timing 
of God's days of memorial and the proper New Testament method of observing those days. 
 The primary events of God's liturgical calendar are set forth in Exodus 23:12,14-17: "Six 
days thou shalt work, and on the seventh day thou shalt rest...three times thou shalt keep a feast 
unto me in the year. Thou shalt keep the feast of unleavened bread...and the feast of harvest...and 
the feast of ingathering...three times in the year all thy males shall appear before the Lord.” 
 
  a. Sabbath (Revised November, 2007)  
 According to Bible prophecy the seventh day Sabbath is to be observed among the Gentile 
peoples of the earth in the Last Days. Isaiah declared: “Also the sons of the stranger [Gentiles], that 
join themselves to the Lord, to serve him, and to love the name of the Lord, to be his servants, 
every one that keepers the sabbath from polluting it, and taketh hold of my covenant; even them will 
I bring to my holy mountain, and make them joyful in my house of prayer...for mine house shall be 
called an house of prayer for all people” ( Isaiah 56:6,7). 
 As a part of its program of restoration, The Church of God at Jerusalem Acres recognizes 
the Seventh Day (Saturday) to be the true Sabbath of the Lord. The church commemorates the 
Sabbath in remembrance of the fact that God set the Sabbath apart following His six days of 
creation, in honor of the spiritual Sabbath which Jesus brought when He delivered the believer from 
works of righteousness into the liberty of the righteousness of faith, and in expectation of the 
Sabbatical Millennium when both God and man will rest from six thousand years of labor in the 
kingdom of God. The Church of God remembers the Sabbath day to keep it set apart to God by 
conducting religious services on this day as instructed in Leviticus 23:3, "...the seventh day is the 
sabbath of rest, an holy convocation...'', and by observing it as a day of rest from secular labors and 
a time of laboring for God in His work of helping others. 
 God blessed the seventh day and sanctified it for all mankind long before Israel was called 
His people. Exodus 20:11 declares: "For in six days the LORD made heaven and earth, the sea, 
and all that in them is, and rested the seventh day: wherefore the Lord blessed the seventh day and 
hallowed it." 
 Jesus did not come to change the Sabbath from the seventh day of the week to the first day 
of the week (Sunday). The Roman Empire--and subsequently the Roman Catholic   Church--
changed the official day of corporate worship from Saturday to Sunday calling it "the Lord's day." It's 
important to note that the change from Sabbath to Sunday was the result of a number of issues of 
that day. We will attempt to highlight a few for the purpose of this discussion. 

1. A TIME OF CONFUSION - After the death and resurrection of Jesus Christ, the Early 
Church and the Jewish people went through a time of great confusion and merging of 
Christianity and Judaism. The converted Jewish people tried to impose the requirements of 
the Law of Moses onto new Gentile Christians. Even the Apostles were involved in this 
dispute. In Acts 15, we see that a Council was held at Jerusalem to come to a compromise 
so that a united approach-approved by Apostles-could be implemented by the Early Church. 

2. THE GOSPEL WENT FORTH - Driven by the Great Commission given by Jesus, Himself, in 
Matthew 28:19, 20, the Early Church spread the good news of the Gospel throughout the 
land. The result was that the Early Church grew and heathens were hearing the Gospel 
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message for the first time. However, along with the surge of new believers into the Early 
Church, came a mixture of their pagan beliefs and practices. 

3. THE EARLY CHURCH AND THE JEWS - It was during this transitional period that the Jews 
revolted against the occupying Roman Empire [AD 66-73]. They came under great 
persecution for their actions. As a result of the persecution of the Jewish people, the Early 
Church sought to distance themselves from anything Jewish which would result in them 
being persecuted. Consider the summary of Samuel Bacchiocchi: ''The investigation 
conducted so far suggests that the primary causes that contributed to the forsaking of the 
Sabbath and to the adoption of Sunday are to a large degree social and political in nature. 
The social tensions that existed between Jews and Christians as well as the Roman anti-
Jewish policy greatly conditioned Christians in their negative evaluation of significant Old 
Testament   institutions like the Sabbath." [Samuele Bacchiocchi, From Sabbath to Sunday, 
(The     Pontifical Gregorian University Press, Rome 1977) p. 235]  

4. THE RISE OFANTI-SEMITISM-The rapidly expanding Early Church began to view anything 
stemming from Judaism as an affront to the Gospel. ''This brief analysis of the texts of 
Ignatius, Barnabus, and Justin has confirmed the presence in their respective communities 
(Antioch, Alexandria, Rome) of strong anti-Judaic feelings which, augmented by social 
tensions and theological convictions, created the necessity of avoiding any semblance of 
Judaism... These conditions undoubtedly encouraged the adoption of Sunday worship in 
order to force a clearer distinction   from the Jews.'' (Bacchiocchi, p. 233) 

 
I. THE ROLE OF THE ROMAN EMPIRE AND CATHOLIC CHURCH 
 Beginning with Jesus, Himself, persecution and martyrdom were characteristic of the church 
through its first three centuries of existence. All of the apostles except John were martyred, as were 
a large percentage of believers and leaders of the church through subsequent generations. The 
pagan Roman government was continually hostile toward the Christian believers, subjecting them 
to the cruelest of torture and death. 

A. The Emperor Hadrian (AD 117 - 138)  
1. "In AD 130 the Roman Emperor Hadrian visited Judaea and ordered the 

construction of a new city to replace the town that Titus had razed to the 
ground, Jerusalem (AD 70). It was to be a Roman City, with a Roman temple 
dedicated to the Roman supreme god Jupiter. Two years later, Hadrian 
forbade castration and circumcision, making a law against a practice that had 
offended Greek and Roman sensitivities for a long time. The Jews explained 
this law as directed against them. As a 4th century author put it: 'At this time, 
the Jews started a war because they were forbidden to mutilate their 
genitals.'  Little is known about the initial stages of the revolt. 'Soon, the 
whole of Judaea had been stirred up, and the Jews everywhere were 
showing signs of disturbance, were gathering together, and giving evidence 
of great hostility to the Romans, partly by secret and partly by open acts; 
many others, too, from other peoples, were joining them from eagerness for 
profit, in fact one might almost say that the whole world was being stirred up 
by this business.' (Cassius Dio, Roman History 69, 13. 1-2] The revolt was 
clearly religious in nature. The rebels were convinced that this was the 
apocalyptic hardhat had been predicted by prophets like Daniel and 
Zechariah. Like all wars, it was a human catastrophe. The Christian author 
Hieronymus (second half 4th century) writes that 'the citizens of Judaea came 
to such distress that they, together with their wives, children, gold and silver 
remained in underground tunnels and in the deepest caves' (Commentary on   
Isaiah 2:15). Slowly but surely, the Romans gained the upper hand. After the 
Jewish defeat, Hadrian tried to root out Judaism. The prisoners were sold at 
Hebron and Gaza, each one at the price of a horse. He forbade the 
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conquered to teach Mosaic low and to own scrolls. The province Judaea was 
renamed Palestine; Jerusalem was called Aelia Capitolina." [Wars Between 
the Jews and Romans, http://www.livius.org/ja-jn/jewish_wars/jwar07.html]    

2. "After AD 135 radical changes occurred in the Jewish world. In that year, the 
Roman Emperor Hadrian crushed the Second Jewish Revolt which had been 
unsuccessfully led by Bar-Kokhba. Jerusalem became a Roman colony from 
which Jews (and Jewish Christians) were excluded. Hadrian renamed the city 
Aelia Capitolina and, more important still, he outlawed the practice of the 
Jewish   religion in general and of Sabbath keeping in particular throughout 
the empire.  There are indications that Sunday observance was introduced at 
this time as an attempt to emphasize to the Roman authorities the Christian 
distinction from Judaism. [How Did Sunday Keeping Begin? Biblestudy.org] 

II. SENTIMENTS OF THE EARLY CHURCH LEADERS AFTER THE TIME OF THE APOSTLES 
A. Iqnatius of Antioch [AD 110]: ''Those who were brought up in the ancient order of things [i.e. 

Jews] have come to the possession of a new hope, no longer observing the Sabbath, but 
living in the observance of the Lord's day, on which also our life has sprung up again by him 
and by his death." 

B. Justin Martyr First Apology Chapter 67 [AD 155]: ''But Sunday is the day on which we all 
hold our common assembly, because it is the first day on which God, having wrought a 
change in the darkness and matter, made the world; and Jesus Christ our Savior on the 
same day rose from the dead. ''  

C. Sylvester I (AD 314-335) was the pope during the reign of Constantine. Here is what he 
thought of the Bible Sabbath: "If every Sunday is to be observed joyfully by the Christians on 
account of the resurrection, then every Sabbath on account of the burial is to be execration 
[loathing or cursing] of the Jews. ''  

D. Cyril - The Catholic Bishop of Jerusalem [AD 350]: "Fall not away either into the sect of the 
Samaritans or into Judaism, for Jesus Christ has henceforth ransomed you. Stand aloof 
from all observance of Sabbaths and from calling any indifferent meats common or unclean. 
''  

E. "The [Catholic] church took the pagan buckler of faith against the heathen. She took the 
pagan Roman Pantheon, [the Roman] temple to all the gods, and made it sacred to all the 
martyrs: so it stands to this day. She took the pagan Sunday and made it the Christian Sun 
day... The Sun was a foremost god with heathendom. ... There is, in truth, something royal, 
kingly about the sun, making it a fit emblem of Jesus, the Sun of Justice. Hence the church 
would seem to   have said, 'Keep the old, pagan name. It shall remain consecrated, 
sanctified. 'And thus the pagan Sunday, dedicated to Balder, became the Christian Sunday, 
sacred to Jesus. The sun is a fitting emblem of Jesus. The Fathers often compared Jesus to 
the sun; as they compared Mary to the moon.'' [William L. Gildea, Paschale Gaudium, in The 
Catholic World, 58, March, 1894, p. 809] 

III. TIMELINE OF ROMAN EMPIRE/CHURCH MANDATES REGARDING JEWS AND/OR 
 SABBATH OBSERVANCE. 

• 321 AD Emperor Constantine's Edict:  "On the venerable Day of the Sun let the magistrates 
and people residing in cities rest, and let all workshops be closed. In the country however, 
persons engaged in agriculture may freely and lawfully continue their pursuits; because it 
often happens that another day is not so suitable for grain-sowing or for vine-planting; lest 
by neglecting the proper moment for such operations the bounty of heaven should be lost."   

  ''In the year 321 the Emperor Constantine, who was not yet a declared Christian, but 
was still hovering between paganism and Christianity, issued a decree making Sunday a 
compulsory day of rest: but the fact that he speaks of Sunday as 'the venerable day of the Sun' 
[the pagan sun-worship title for the day] shows that he  was thinking of it as a traditional sun-
festival at the same time that he thought of it as  a Christian holy day...Sunday came to be 
observed throughout Europe as it is still  observed by Roman Catholics, namely, as a day on 
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which, like our Christmas, people went to church in the morning and then gave themselves over 
to rest or to holiday-making or sports.'' [Arthur Weigall, The Paganism in Our Christianity, 1928, 
 pp. 236-237]  

• 363 AD Council of Laodicea - Observing the Jewish Sabbath is condemned; Sunday is 
commanded to be the day of rest from labor: "Christians must not judaize by resting on the 
Sabbath, but must work on that day, rather honouring the Lord's Day; and, if thy can, resting 
then as Christians. But if any shall be found to be judaizers, let them be anathema from 
Christ." [The 29th Canon]  

• 375 AD The Apostolic Constitutions - Worshipers are commanded to assemble twice on the 
Lord's day-- morning and evening. 

• 585 AD The 2nd Council of Macon - Work of any kind is prohibited on this day [Sunday], and 
it is commanded that Christians worship God on this day. 

• 590 AD Gregory the Great (became Bishop of Rome in 590 A.D.) - He condemned Sabbath 
observance as a "doctrine of the Antichrist" (also the applying of Sabbath laws and rituals to 
the Lord's Day). 

• 747 AD Council of Clovishoff - This Council, which was held in England, decreed that travel 
is forbidden on the Lord's Day. 

• 749 AD The Constitutions of Egbert - Severe penalties are levied against anyone who works 
on Sunday. 

• 789 AD Charlemagne - In France he issued a decree prohibiting all ordinary labor on 
Sunday as a breach of the 4th commandment  

• 14th Century The Archbishop of Canterbury-In the 14th century he ordered "abstinence   
from secular work on the sacred day of the Lord." However, he warned the people not to 
meet on Saturdays lest they "partake in the Jewish profession."   [Al Maxey, THE LORD'S 
DAY It's History and Significance, www.zlanet.com/maxey/Study4.html] 

A. "The Church of Rome adopted concrete measures to wean Christians away from Sabbath-
keeping and to encourage Sunday worship instead. Justin Martyr, for instance, writing in the 
mid-second century reduces the observance of the Sabbath to a temporary Mosaic 
ordinance which God imposed exclusively on the Jews as 'a mark to single them out for 
punishment they so well deserve for their infidelities. ' This kind of negative reinterpretation 
of the Sabbath led Christians to transform their Sabbath observance from a day of feasting, 
joy and religious celebration into a day of fasting, with no eucharistic celebration or religious 
assemblies permitted. The Saturday fast served not only to express sorrow for Christ's 
death, but also, as emphatically stated by Pope Sylvester (314-337 A.D.), to show 'contempt 
for the Jews' and for their Sabbath 'feasting'. The sadness and hunger resulting from the fast 
would enable Christians to avoid 'appearing to observe the Sabbath with the Jews' and 
would encourage them to enter more eagerly and joyfully into the observance of Sunday. 
Because the basic function of the Saturday fast was to discourage Sabbath- keeping and to 
enhance Sunday worship, it seems likely that the Sabbath fast and Sunday worship both 
originated contemporaneously and at the same place. There is no question that the 
Saturday fast was introduced by the Church of Rome." [How Did  Sunday Keeping Begin? 
Biblestudy.org] 

IV. THE ANTI-SEMITISM OF CONSTANTINE 
A. Constantine denounces Passover and anything Jewish. ''When the question arose 

concerning the most holy day of Easter, it was decreed by common consent to be 
expedient, that this festival should be celebrated on the same day by all, in every place. 
...And truly. in the first place, it seemed to every one a most unworthy thing that we should 
follow the custom of the Jews in their celebration of this most holy solemnity, who, polluted 
wretches! having stained their hands with a nefarious crime, are justly blinded in their minds. 
It is fit, therefore, that, rejecting the practice of this people, we should perpetuate to all future 
ages the celebration of this rite, in a more legitimate order, which we have kept from the first 
day of our Lord's passion even to the present times. Let us then have nothing in common 
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with the most hostile rabble of the Jews. We have received another method from the 
Saviour.  A more lawful and proper course is open to our most holy religion. In pursuing this 
course with a unanimous consent, let us withdraw ourselves, my much honored brethren, 
from that most odious fellowship." [Eusebius Pamphilus, Eusebius' Ecclesiastical History, 
(Baker Book House, Grand Rapids 6, Michigan,  1966) p. 52]  

B. Constantine makes it against the law to keep Passover: "Besides, it should be considered 
that any dissension in a business of such   importance, and in a religious institution of so 
great solemnity, would be highly criminal. ...As it is necessary that this fault should be so 
amended that we may have nothing in common with the usage of these parricides and 
murderers of our Lord...'' [Eusebius Pamphilus, p. 53] 

V. THE PRESUMED AUTHORITY OF THE CATHOLIC CHURCH 
A. "The Church changed the observance of the Sabbath to Sunday by right of the divine, 

infallible authority given to her by her founder, Jesus Christ. The Protestant, claiming the 
Bible to be the only guide of faith, has no warrant for observing Sunday.  In this matter the 
Seventh Day Adventist is the only consistent Protestant.'' [The Catholic Universe Bulletin, 
Aug. 14, 1942, p. 4]  

B. "Nowhere in the Bible do we find that Jesus or the Apostles ordered that the Sabbath be 
changed from Saturday to Sunday. We have the commandment of God given to Moses to 
keep holy the Sabbath day, that is, the seventh day of the week, Saturday.  Today, most 
Christians keep Sunday because it has been revealed to us by the [Roman] church outside 
the Bible." [Catholic Virginian, Oct. 3, 1947]  

 
Summary: While Christianity at large would have us believe that replacing the seventh day 
Sabbath as a day of corporate worship with worshiping on Sunday is no big deal, the truth is 
that it was a well designed scheme of Satan to distract Christians from the blessings of 
worshiping on the Sabbath as well as the opportunity to be obedient and please God by 
adhering to His command to honor the seventh day. There are many blessings associated with 
honoring the Sabbath-there is no blessing designated for honoring the first day of the week.   

 The fact that the seventh day Sabbath was replaced by Sunday and promoted to be a 
replacement for the true Sabbath is well-recorded in history. The Church of God at Jerusalem Acres 
recognizes that Sunday as a Sabbath was instituted by the Roman Catholic Church and for us to 
recognize Sunday as a Sabbath is not acceptable. 
 The observance of the Sabbath in New Testament order must be approached from a 
prophetic perspective rather than from a legalistic command. Under the law of Moses, the Israelites 
could keep the Sabbath only by meeting the following requirements: doing no work, kindling no fire, 
doing no baking or boiling, bearing no burden, and offering two lambs. All this was done as a part of 
their works of righteousness. Under the New Testament however, Christ has become our 
righteousness, and we are no longer under the law. 
 The Old Testament observance and its requirements were nailed to the cross as a part of 
the ceremonial system of works of righteousness. When we continue to remember the Sabbath day 
in New Testament order, we demonstrate that we accept the object lesson of which the Sabbath 
day is: a type and shadow-the truth that Jesus has given us true rest in the Spirit. 
 As a reformer of Judaism, Jesus changed the motive for and method of observance of the 
Sabbath. He declared to the Jewish people that He was the Lord of the Sabbath (Luke 6:5), and He 
proclaimed that the Sabbath was made for man and not man for the Sabbath (Mark 2:27). He also 
emphasized the fact that it was lawful to do good on the Sabbath day (Mark 3:4) and demonstrated 
what He meant by that emphasis by healing, preaching, and working the works of God on the 
Sabbath Day. He declared that it was necessary to work when the Father worked and not to be 
bound by legalistic restrictions (John 5:17). 
 There are a few scriptures found in the New Testament that are used by many to say that 
the first day of the week, Sunday, was adopted by the Apostles and the Early Church as the new 
day of corporate worship. Bible scholars have used these scriptures to validate their theory that the 
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Apostles abandoned the seventh day Sabbath and adopted Sunday in part because Jesus arose on 
the first day. The Church of God at Jerusalem Acres believes that Jesus Christ and/or the Apostles 
of the Early Church did not change the corporate day of worship from Saturday to Sunday. 
 
ROMANS 14:1-6 (NKJV)  
 [1] "Receive one who is weak in the faith, but not to disputes over doubtful things. 
 [2] For one believes he may eat all things, but he who is weak eats only vegetables. 
 [3] Let not him who eats despise him who does not eat, and let not him who does not  eat 
judge him who eats; for God has received him. 
 [4] Who are you to judge another servant? To his own master he stands or falls.  Indeed, he 
will be made to stand, for God is able to make him stand. 
 [5] One person esteems one day above another; another esteems every day alike. Let each 
be fully convinced in his own mind. 
 [6] He who observes the day, observes it to the Lord; and he who does not observe the day, 
to the Lord he does not observe it. He who eats, eats to the Lord, for he gives God thanks; and he 
who does not eat, to the Lord he does not eat, and gives  thanks." 
 This scripture has been used to say that we are not permitted to judge or esteem one day 
above another, which, according to their theory, does not allow us to advocate or promote honoring 
the seventh day Sabbath. The fact is that this passage is not discussing the day one chooses to 
worship on, it is talking about fasting. 
 If you read the entire chapter of Romans 14, you will note that the Apostle Paul mentions 
food and/or eating in 8 of the 23 verses. 
 Vs.2 "For one believes he may eat all things, but he who is weak eats only
 vegetables. '' 
  Vs.3 "Let not him who eats despise him who does not eat, and let not him who  
 does not eat judge him who eats; for God has received him. ''  
 Vs.6b ''...He who eats, eats to the Lord, for he gives God thanks; and he who does  
 not eat, to the Lord he does not eat, and gives God thanks.'' 
 Vs.15 "Yet if your brother is grieved because of your food, you are no longer walking  
 in love. Do not destroy with your food the one for whom Christ died. ''  
 Vs.17 ''For the kingdom of God is not eating and drinking, but righteousness and  
  peace and joy in the Holy Spirit. ''  
 Vs. 20 ''Do not destroy the work of God for the sake of food. All things indeed are  
  pure, but it is evil for the man who eats with offense."    
 Vs. 21 "It is good neither to eat meat nor drink wine nor do anything by which your  
 brother stumbles or is offended or is made weak." 
 Vs. 23 ''But he who doubts is condemned if he eats, because he does not eat from  
 faith; for whatever is not from faith is sin.'' 
 It is obvious that much of what Paul is addressing in this chapter is about food. On the 
subject of fasting he tells the man who isn't fasting not to judge the man who fasts, and vice versa. 
On the subject of being a vegetarian he instructs them not to judge each other regarding the eating 
of meat. And finally he instructs them to avoid foods that offend the     other person. A summary of 
the chapter is found in verse 20a, "Do not destroy the work of God for the sake of food...'' 
 So what's the big deal about food? During the time of the Early Church it was a matter of 
great importance. The only regular fast appointed by God in the Old Testament was the Day of 
Atonement (Leviticus 16:29-31). However, it appears that four other fasts were added around the 
time of the Jewish captivity in Babylon (Zechariah 7:1-7; 8:19). 
 At the time of Jesus' ministry, the Pharisees were fasting twice per week. Luke 18:11,12 
(NKJV), "The Pharisee stood and prayed thus with himself, 'God, I thank You that I am not like other 
men-- extortioners, unjust, adulterers, or even as this tax collector. I fast twice a week; I give tithes 
of all that I possess.  ''Fasting was looked upon as a very great virtue in the Early Church. In fact, 
they thought so highly of fasting that they inserted the term ''fasting'' into the Biblical text even 
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though it wasn't in the original manuscripts (check various translations or margin notes for Matthew 
17 :21; Mark 9:29; Acts 10:30; I Corinthians 7:5).  This emphasis upon fasting also caused them to 
do the very thing the Pharisees had done   which was to prescribe certain set times for fasting: 
twice a week on Wednesday and Friday!" [Biblical Fasting: What Is It and How to Do It, http://.new-
life.net/fasting/htm] 
 The fast days for the Pharisees in Jesus' time were on Mondays and Thursdays. This 
practice was changed by the Early Church to Wednesdays and Fridays to distinguish themselves 
from the Jews. ''The familiar fast days of Wednesdays and Fridays date back to Apostolic times. 
The First Century document called the 'Didache', more commonly known in English as 'The 
Teaching of the Twelve Apostles' instructs the faithful: 'Your fasts must not be identical with those of 
the hypocrites. They fast on Mondays and Thursdays; but you should fast on Wednesdays and 
Fridays.' [Didache 8:11]. The Jews fasted on Monday and Thursday; the followers of Christ were to 
fast on Wednesday-the day when Christ was betrayed-and Friday-the day of His crucifixion.” [Rev. 
Lawrence Barriger, An History of Fasting, http://www.acrod.org/sn/fasting2.html] 
 
 We can see the importance that was placed on fasting in the early centuries and why the 
Early Church may have been confused on the subject. However, we should also note the influence 
that Gnosticism and asceticism played in the confusion. 
 

• Gnosticism is the thought and practice especially of various cults’ of late pre-Christian and 
early Christian centuries distinguished by the conviction that matter [the substance of which 
a physical object is composed] is evil and that emancipation [freedom] comes through 
gnosis. 

• What does the word gnosis mean? Literally knowledge. ''Esoteric knowledge of spiritual truth 
held by the ancient Gnostics to be essential to salvation.'' 

• Summary: Gnosticism is the belief that you can attain higher knowledge through purging 
yourself of evil matter by fasting and by denying your flesh by avoiding physical pleasure. 

 It should also be noted that Gnosticism was not a separate religion but a religious concept 
that could be combined with an established host religion with the promise of "improving" it. When 
Gnosticism blended with Judaism it became Gnostic Judaism which was a mixture of religious 
practices with a Gnostic flavor. This type of Judaism--known as Kabbalah--is still being practiced 
today. It emphasizes the "mystic" aspects of God and one's self. Gnosticism not only blended with 
Judaism, it also infiltrated the teachings of the Early Church. 
 Again, the teachings of Gnosticism stressed that one must purge himself of evil matter by 
avoiding physical pleasures and by punishing the flesh; hence the practice of asceticism.  
Asceticism means practicing strict self-denial as a measure of personal and especially spiritual 
discipline. While mainstream Christian believers may not practice asceticism today, it is still alive 
and well within many religions. In the Roman Catholic Church followers are encouraged to deny the 
flesh and also to punish the flesh. Consider the Roman Catholic tradition called "Lent". Lent is a 
time when Catholics are encouraged to abstain from certain foods, mainly meat. Lent of course 
leads to the celebration of Easter where in some cultures the priests or monks still engage in self-
flagellation [to flog oneself as an act of religious discipline]. We can also see the effects of 
Gnosticism in the religions of Hinduism and Buddhism. 
 Back to Romans 14:1-6. In verse 5 it says, ''One person esteems one day above another; 
another esteems every day alike. Let each be fully convinced in his own mind.'' The previous verses 
talk about food and judging each other because of what they eat or do not eat. Verse 5 is an 
extension of that same context. Paul is saying, some people choose one day to fast over 
another...let each be fully convinced in his own mind." Surely we can agree that Paul is not 
instructing ''one who is weak in the faith'' to decide what day they want to observe as a Sabbath and 
that it would be right. 
 Verse 6, "He who observes the day, observes it to the Lord; and he who does not observe 
the day, to the Lord he does not observe it. He who eats, eats to the Lord, for he gives God thanks; 
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and he who does not eat, to the Lord he does not eat, and gives God thanks." Paul is saying that if 
someone chooses a day to fast to God, then he does it to the Lord. Paul also says that if another 
chooses not to fast, that's okay too. Notice that at the end of the verse he comes back to the issue 
of eating. Summary: Paul is saying that you cannot judge someone because they don't fast the 
same days you do, or perhaps that they don't fast at all! Paul is not doing away with the 4th 
Commandment to observe the seventh day Sabbath and giving us a license to esteem which ever 
day we decide we want to choose. 
COLOSSIANS 2:16, 17  
 [16]  "Let no man therefore judge you in meat, or in drink, or in respect of an   
 holyday, or of the new moon, or of the sabbath days:  
 [17]  Which are a shadow of things to come; but the body is of Christ." 
 
 This is another landmark scripture that is used to say that you can choose another day to 
worship God and that no one has the right to judge you because of it. A closer examination of this 
passage will show that Paul was again addressing controversy within the church brought about by 
the mixing of Christianity and Judaism with Gnosticism and the principles of asceticism. 
 The book of Colossians is a letter written by the Apostle Paul while he was imprisoned in 
Rome sometime between 60-64 A.D. (Colossians 4:18). The church in Colosse was pastored by 
Epaphras (Col. 1:7) and consisted mostly of Gentile converts (Col. 1:21). Many of the members 
were unknown to Paul (Col. 2:1). Epaphras traveled to see Paul in Rome with good news and bad 
news about the church in Colosse. The good news was that the Gospel had born fruit among the 
Colossians (Col. 1:6), who were continuing in the faith (Col. 1:4) in Christ and in love for their fellow 
believers. 
 The bad news was that the Colossians were being troubled by a new teaching that was 
contrary to the Gospel which Epaphras had been preaching to them. The new teaching proclaimed 
a profound knowledge apart from God (Col. 2:8), and an emphasis on following prescribed rituals 
(Col. 2:16) including the worship of angels (Col. 2:18) and ascetic self-  abasement: denying the 
flesh through fasting and abstention from meat (Col. 2:18,20-23). 
The principles of Gnosticism were attempting to infiltrate the Gospel at Colosse. 
 It has been commonly accepted in Christian realms that Judaizers were the ones who were 
trying to infiltrate the church at Colosse. A closer examination of the context of Colossians 2 will 
identify that it was actually the tenets of Gnosticism and asceticism that Paul was addressing. 
Colossians 2:20-23 (NKJV):  
 
 [20]  ''Therefore, if you died with Christ from the basic principles of the world, why,  
 as though living in the world, do you subject yourselves to regulations-  
 [21]  ''Do not touch, do not taste, do not handle,"  
 [22] Which all concern things which perish with the using-according to the   
 commandments and doctrines of men?  
 [23] These things indeed have an appearance of wisdom in self-imposed religion,  
 false humility, and neglect of the body, but are of no value against the   
 indulgence of the flesh." 
 In verse 20, Paul asked them why they subjected themselves to regulations that had nothing 
to do with Christianity. The rest of that phrase is found in verse 22 which identifies that the 
regulations are concerning things that ''perish with the using."  This is a reference to the teaching of 
Gnosticism that all matter-things that perish-is evil. The reference in verse 21 is a direct response to 
the false teaching that you should deny your flesh any pleasure.  Verse 23 also references 
neglecting the body. 
 The terminology in Colossians 2:8, 18 (NKJV) clearly identifies Gnosticism and just as 
clearly rules out Judaism. ''Beware lest anyone cheat you through philosophy and empty deceit, 
according to the tradition of men, according to the basic principles of the world, and not according to 
Christ... [18] Let no one cheat you of your reward, taking delight in false humility and worship of 
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angels, intruding into those things which he has not seen, vainly puffed up by his fleshly mind.”  
  Verse 8 does not describe the religion of Judaism (either Old or New Testament 
observance). Judaism is not based on a vain philosophy according to the traditions of man and on 
the basic principles of this world, Gnosticism is. In verse 18 Paul talks about 'taking delight in false 
humility" which is a reference to asceticism-denying the flesh. He also talks about the worship of 
angels-a part of Gnosticism. Finally, Paul concludes by saying ''vainly puffed up by his fleshly 
mind,'' remember, Gnosticism promised increased knowledge based on denying your flesh. 
 So what does all of this have to do with Colossians 2:16, 17? The expression ''in meat or in 
drink'' in verse 16 is an inaccurate and misleading rendering of the Greek words en brosei kai en 
posei. A better translation is "eating and drinking" not "food and drink". The two practices that were 
under attack here are eating and drinking as part of the observance of Festivals, New Moons, and 
Sabbaths. It was not the fact of what should or should not be eaten or drunk but the act of eating 
and drinking in the process of worship. Why? Because feasting would be considered indulging the 
flesh and thus sinful according to Gnosticism. So the topic in question was decidedly not clean and 
unclean meats but fasting and asceticism [self-denial] versus Christian rejoicing and feasting. 
 "Or in respect of an holyday, or of the new moon, or of the sabbath days." The word       
respect is the Greek word meros which means to cut in portions. "Meros" is nearly always 
translated as part or portion elsewhere in the New Testament. The significance is that only a portion 
or aspect of the inherent quality or nature of the Festivals, New Moons and Sabbath were being 
criticized, namely how they were to be observed. Gnosticism had no problem with observation of 
special days. In fact, astrological observance of special segments of time was a major part of 
Gnostic practice. The conflict in Colosse was the manner in which the members were celebrating 
them. 
 Summary: The Apostle Paul, while in prison at Rome, was made aware of heresy that was 
being promoted in the church at Colosse. He undertook to write a letter to the Colossians to reaffirm 
the Gospel and the supreme deity of Jesus Christ. Paul did not record the events found in 
Colossians 2:16, 17 to say that it was no longer necessary to observe the seventh day Sabbath. 
Paul was reacting to the heresy that was being promoted in the local church called Gnosticism 
which attempted to intermingle heathen man-made regulations with God's holy days, festivals, and 
Sabbaths. 
 In verses 16 and 17 Paul was addressing the manner in which the Colossians were to 
celebrate these special days by renouncing the false doctrine that they were subject to judgment 
because they engaged in eating and drinking on these days as opposed to fasting as the Gnostics 
would have them believe. Paul also renounced the doctrine of praying to angels by establishing that 
all of the fullness of the Godhead dwells in Jesus Christ (Col. 2:9, 10). 
ACTS 20:7, 8  
 [7] "And upon the first day of the week, when the disciples came together to   
 break bread, Paul preached unto them, ready to depart on the morrow; and  
 continued his speech until midnight. 
 [8] And there were many lights in the upper chamber, where they were gathered  
 together.'' 
 This scripture is another one that is used to supposedly support the theory that it was the 
custom of the Apostles to meet on Sunday as opposed to Saturday for corporate worship.  The 
Church of God at Jerusalem Acres believes that Acts 20:7 is not an endorsement from the Apostle 
Paul that Sunday-the first day of the week-was the new day of worship for the Early Church. This 
scripture simply recorded events of a special service held to accommodate Paul's arrival. 
 According to the "Grammatico-Historical Method" section of our Manual (V, A, 1., a.), 
context interprets text. In other words, a particular verse of Scripture can be interpreted only in the 
setting of the verses which precede and succeed it. Such is the case with Acts 20:7. 
 As you read the 20th chapter of Acts you will note that the verses preceding verse 7 
chronicle the travels of the Apostle Paul. 

• Verse 1 - Paul travels to Macedonia  
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• Verse 2 - Paul travels to Greece  

• Verse 3 - After 3 months in Greece Paul returns to Macedonia  

• Verse 5 - Paul travels from Philippi to Troas  
 Verse 6 of the chapter tells us that Paul spent seven days in Troas. What did Paul do on his 
travels? Verse 2 tells us that he ''encouraged them with many words...'' In other words, Paul 
traveled around to the congregations of believers and when he arrived they met together and Paul 
preached to them. When you consider the context of Acts 20, the most plausible explanation for the 
meeting in verse 7 is that they were conducting a special service to accommodate the visit of the 
Apostle Paul. There is no mention to indicate that this was their weekly established time of worship. 
If the Holy Spirit-the One who gives inspiration for all Scripture-was trying to give us new direction 
concerning the weekly day of worship, all He would have to do is add the phrase, "As was their 
custom..." to the verse. 
 Summary: The truth is that this incident was recorded to a.) Make record of Paul's travels to 
Troas, and b.) To make record of the miracle of Eutychus being raised to life through Paul's 
ministry. 
 While much discussion has been held on whether or not the early Apostles instituted a new 
day of worship by honoring the first day of the week and abandoning the Sabbath, the real 
discussion should be the example that Jesus set. I Peter 2:21 tells us that Jesus was an example 
for us and that we should follow in His footsteps. According to Luke 4:16, it was the custom of 
Jesus to be in the synagogue on the Sabbath day. Scripture also supports the fact that it was the 
custom of the early Apostles to be in the synagogue on the Sabbath Day. Acts 17:2 says, "And 
Paul, as his manner was, went in unto them, and three Sabbath days reasoned with them out of the 
Scriptures.'' 
 It has also been erroneously reported that the Apostle Paul taught new Gentile converts to 
observe the first day of the week as a replacement for the seventh day Sabbath. Scripture again 
refutes this theory. In Acts 13:42-44 Paul teaches the Gentiles-and the whole city for that matter-on 
the Sabbath. In Acts 18:4 it says, "And he reasoned in the synagogue every Sabbath, and 
persuaded the Jews and the Greeks." 
 The Church of God at Jerusalem Acres believes that Jesus Christ reformed the seventh day 
Sabbath observance just like He reformed Passover; however, He did not change the day of 
corporate worship nor did He teach us to honor the first day of the week in remembrance of His 
resurrection. 
 To His own generation and to all those who were to follow, Jesus declared, ''Come unto me, 
all ye that labor and are heavy laden, and I will give you rest. Take my yoke upon you, and learn of 
me; for I am meek and lowly in heart: and ye shall find rest unto your souls. For my yoke is easy, 
and my burden is light" (Matthew 11:28-30). Jesus predicted that He would give the Jewish people, 
who were burdened down with legalistic regulations concerning the Sabbath, a true Sabbath (rest) 
for their souls. 
 The Sabbath rest that Christ came to bring to believers in Him is explained further in 
Hebrews 4: "Let us therefore fear, lest, a promise being left us of entering into his rest, any of you 
should seem to come short of it. For unto us was the gospel preached, as well as unto them... but 
the word preached did not profit them, not being mixed with faith in them that heard it. For we which 
have believed do enter into rest" (Hebrews 4:1-3). "For he that is entered into his rest, he also hath 
ceased from his own works, as God did from his" (Hebrews 4:10). This is indicative of the fact that 
those who have believed in Christ have ceased from works of righteousness, accepting the faith 
righteousness of Christ instead: "For by grace are ye saved through faith...not of works” (Ephesians 
2:8, 9). Hebrews concludes the subject of the New Testament rest (Sabbath) with this statement: 
"There remaineth therefore a rest to the people of God...Let us labor therefore to enter into that rest, 
lest any man fall after the same example of unbelief" (Hebrews 4:9, 11). 
 Another part of the spiritual experience of rest that is a blessing to those believers who 
receive it is the baptism of the Holy Spirit with the evidence of speaking with tongues. This is in 
fulfillment of the promise of Jesus: "And behold, I send the promise of my Father upon you: but tarry 
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ye in the city of Jerusalem, until ye be endued with power from on high” (Luke 24:49). On the day of 
Pentecost they were all "filled with the Holy Ghost, and began to speak with other tongues, as the 
Spirit gave them utterance" (Acts 2:4). They knew that they had received the spiritual experience 
that the Lord had promised to them because they spoke with other tongues as the word of prophecy 
to them declared: ''For this is the rest wherewith ye may cause the weary to rest; and this is the 
refreshing...for with stammering lips and another tongue will he speak to this people" (Isaiah 28:11, 
12). 
 The ultimate Sabbath for man will take place when Jesus Christ, the spiritual Sabbath, 
returns to rule over the whole earth for a thousand years. This will be the Sabbatical Millennium of 
peace and rest when the entire world will be subjected to the righteous reign of the Son of God. The 
earth will then experience a thousand-year Sabbath. 
 In an effort to unify the church and to solidify the church's stance recognizing the validity of 
the seventh day Sabbath, The Church of God at Jerusalem Acres recently reviewed its policy 
regarding weekly church services. In November 2006, The Council of Apostles and elders agreed 
that each local church conduct a church service on the Sabbath Day (Saturday). Friday Evening 
church services are considered optional and left to the discretion of the local pastor and 
congregation. The church also recognized that additional church services may be conducted on any 
other day of the week. The church also emphasized its belief that Sunday as a Sabbath was 
instituted by the Roman Catholic Church and for us to recognize it as a Sabbath is not acceptable. 
 To The Church of God at Jerusalem Acres, the Sabbath day is a blessing in many 
dimensions. It brings to remembrance the wondrous works of creation that the Eternal God 
accomplished in six days followed by His day of rest. It provides a time for relaxation and rest for 
the human body. It is a time set apart for worship and service to God in doing good works for God 
and man. It calls to remembrance the eternal rest of spirit and soul which Jesus, the Lord of the 
Sabbath, brought to the believer in a spiritual and eternal dimension. It emphasizes the importance 
of the infilling of the Holy Spirit in the life of the believer. And, it foretells the coming event of the age 
when Jesus Christ returns to rule over the earth for the Sabbatical Millennium. 
 b. The Feasts of Yahweh (Primary Festivals)  
  The Feasts of Yahweh were outlined by God in Exodus 23:14-17: ''Three times thou 
shalt keep a feast unto me in the year. Thou shalt keep the feast of unleavened bread...and 
the feast of harvest...and the feast of ingatherlng...Three times in the year all thy males shall appear 
before the Lord God." In Exodus 34:18, 22, 23 and Deuteronomy 16:16 these three primary 
festivals were emphasized again. Later when Solomon instituted the worship of God in the temple 
in Jerusalem, the Scriptures declare that "Solomon offered burnt offerings unto the Lord on the altar 
of the Lord...on the solemn feasts, three times in the year, even in the feast of unleavened bread, 
and in the feast of weeks, and in the feast of tabernacles" (II Chronicles 8:12, 13). There are, then, 
quite simply three Feasts of Yahweh: Passover (Unleavened Bread), Pentecost (Harvest or 
Weeks), and Tabernacles (Ingathering). 
  (1) The Feast of Passover 
   The Feast of Passover began as celebration in remembrance of the passing 
of the Lord over the households of the children of Israel who had applied the blood of the paschal 
lamb to the doorposts and lintels of their houses before that night when the firstborn of Egypt were 
slain. Its continuing celebration was enjoined upon Israel to be carried out on the fourteenth day of 
Abib, the first month of the Jewish religious calendar. The fourteenth day of Abib was the time when 
the Jewish people had killed the lamb of the Passover celebration. Since Israel departed from Egypt 
on the fifteenth   day of Abib, the Jewish people came to attach more importance   to the Feast of 
Unleavened Bread that began on that day and lasted for seven days. This is the reason for the fact 
that the first Feast of Yahweh was called the Feast of Unleavened Bread. 
 As time progressed this entire festival came to be known as the Feast of Passover. Ezekiel 
45:21 says, "In the first month…ye shall have the passover, a feast of seven days; unleavened 
bread shall be eaten." This statement is repeated in Luke 22:1: "Now the feast of unleavened bread 
drew nigh, which is called the passover.'' The Feast of Unleavened Bread then came to be known 
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as the Passover. 
 From its institution by God at the time of Israel's deliverance from Egypt until the conclusion 
of the ministry of Jesus in the New Testament, the Passover continued to be observed according to 
the prescribed ritual outlined in Leviticus 23. It was celebrated yearly in Israel and in the church in 
commemoration of the deliverance of the people of God from bondage. 
 On the eve of His crucifixion, Jesus celebrated the Passover with His disciples (Mark 14:12-
18; Matthew 26:26-29). At the conclusion of this memorial supper, the last which He and the church 
would observe in Old Testament order, Jesus instituted the New Testament observance of the 
Passover. Whereas the Old Testament celebration remembered the deliverance of God's people 
from physical bondage, the New Testament observance honored their deliverance from the 
bondage of sin and death through the sacrifice of the true Passover Lamb, the Son of God. 
 Taking the unleavened bread of the Passover supper, Jesus broke it and gave it to His 
disciples, declaring to them: "Take, eat; this is my body." Then He took of the wine of the Passover 
celebration and gave it to His disciples, declaring to them, "Drink ye all of it; for this is my blood of 
the new testament, which is shed for many for the remission of sins."   Then He instructed His 
disciples, ''This do in remembrance of me." With this action Jesus instituted a new order of worship 
for the celebration of the Passover. 
 On the following day, the actual day of Passover, Jesus became the Passover Lamb who 
was slain so that the Father might pass over the sins of all those who would believe upon Him. Paul 
declared Him to be the Passover that was sacrificed for the believers (1 Corinthians 5:7).  John 
understood Jesus to be the Lamb of God slain from the foundation of the world as a part of God's 
eternal plan of salvation. As the Lamb of God, Jesus became the one perfect sacrifice for sin that 
forever freed men from the bondage of sin and death (Romans 8:2), adopted them into sonship of 
the Father (Galatians 4:5,6), and translated them into His kingdom (Colossians 1:13,14). 
 Following the ascension of Jesus, the early church continued to remember His death in the 
manner in which He had instructed them at the time of His death: at Passover. Paul encouraged the 
Corinthian church to observe the Passover: "For even Christ our Passover is sacrificed for us: 
therefore let us keep the feast...'' Then he instructed them in the proper manner of observance of 
this feast in New Testament order: "For I have received of the Lord that which also I delivered unto 
you, that the Lord Jesus the same night in which he was betrayed took bread: and when he had 
given thanks, he brake it, and said, take, eat: this is my body, which is broken for you: this do in   
remembrance of me. After the same manner also he took the cup, when he had supped, saying, 
this cup is the new testament in my blood: this do ye, as oft as ye drink it, in remembrance of me. 
For as often as ye eat this bread, and drink this cup, ye do shew the Lord's death till he come" (I 
Corinthians 11:23-28). 
 The church continued to observe the Passover well into the fourth century; however, 
Constantine outlawed the Christian observance of Passover in A.D. 321, and the practice was 
subsequently discontinued in the Western Church. The Eastern Church continued to observe 
Passover on Abib 14 until the eleventh century. 
 The Church of God has brought about a restoration of this ancient New Testament practice, 
conducting its primary observance of communion each year on the eve of Passover, the same time 
that Jesus instituted it. All members of the church are encouraged to partake of the Passover in 
remembrance of the sacrifice of Jesus that purchased their eternal redemption. This is The Church 
of God's continuing observance of Passover, a part of its system of praise, worship, and service 
encapsulated in New Testament Judaism. 
  (2) The Feast of Pentecost 
   The Feast of Pentecost, so named because it is the fiftieth day after the 
Passover, is one of the three festivals which Yahweh commanded His people to keep forever 
(Leviticus 23:21).  The historical and Biblical importance of this feast is easily recognized when one 
considers the two great scriptural events that took place at this time, the giving of the law of God at 
Sinai and the giving of the gift of the Holy Spirit to the believers in the upper room. 
 Some fifty days after the Lord had passed over the households of those who had followed 
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His instructions through Moses by applying the blood of the Passover lamb to the doorposts and 
lintels of their houses, Israel was encamped before Mount Sinai. It was at about the time of 
Pentecost during the third month (Exodus 19: 1-3) that the Lord, Himself, inscribed the tables of 
stone with the greatest document on proper human behavior ever set forth. Moses' encounter with 
Yahweh provided for all humanity a list of the likes and dislikes of the unchanging God. Without this 
document, one could not know what actions please or displease God (Romans 7:7). 
 Though many have sought to repeal the law of God given to Moses, God has never altered 
His basic precepts. The Ten Commandments still stand as the revelation of His law. Though times, 
manners, customs, and methods of observance may have changed through the introduction of a 
more perfect way, the fundamental concepts introduced in constitutional form for the children of 
Israel remain. 
 Besides the Decalogue, many other things were revealed to Moses during his forty days on 
Sinai: It was there that God, for the first time, revealed the entire pattern and system of government, 
praise, worship, and service in the heavenly realm. Moses was instructed to duplicate those things 
in the earthly realm of God's dominion, Israel (Exodus 25:40; Psalm 114:2), Thus God's chosen 
system of praise and service was codified in the law to be established among the children of Israel. 
 Pentecost, then, was a time for the giving of revelation in the old economy. The time 
between the first Passover and the first Pentecost was a time of concentrated outpouring of divine 
revelation, the pattern and types and shadows of which have been fulfilled in the dispensation   of 
grace.    
 The same circumstances were true of the first New Testament Passover and the first New 
Testament Pentecost. From the time of His crucifixion and resurrection Jesus spent forty days of 
concentrated effort in communing with His disciples and outlining for them the things concerning the 
kingdom of God (Acts 1:3). At the conclusion of this time, Jesus ascended to the Father. Then, on 
the day of Pentecost, He caused His disciples to receive the baptism of the Spirit. By imparting this 
gift Jesus provided a better way for the believer to be guided into the truth of God than by the law. 
 The promise of the Father that He would write His law upon the hearts and minds of the 
people took place (Hebrews 8:10), so that the children of God were then at liberty to keep the laws 
of God voluntarily because of their love for their Creator and Savior, rather than by bondage and 
fear of death. The law of the Spirit of life in Christ Jesus freed them from the law of sin and death 
(Romans 8:2) so that they could look into the perfect law of liberty in Christ Jesus and continue in 
the commandments of God, thereby finding themselves acceptable to God by the Holy Spirit 
(James 1:2,5). This liberty to serve God in Spirit and not by commandment came about when Christ 
freed the believer from bondage to the letter of the law. This explains Paul's statement in Romans 
3:31: "Do we then make void the law through faith? God forbid: yea, we establish the law." That 
which came to the people of God on the first New Testament Pentecost was for the purpose of 
perfecting and even establishing that which came at Pentecost following the exodus. 
 The experience of the baptism of the Holy Spirit was in the fulfillment of bible prophecy as 
Peter noted on the day of Pentecost: ''But this is that which was spoken by the prophet Joel; and it 
shall come to pass in the last days, saith God, I will pour out of my Spirit upon all flesh: and your 
sons and your daughters shall prophesy, and your young men shall see visions, and your old men 
shall dream dreams: and on my servants and on my handmaidens I will pour out in those days of 
my Spirit: and they shall prophesy'' (Acts 2:16-18). 
 The purpose of the outpouring of the baptism of the Holy Spirit on the day of Pentecost was 
to endue the church with power from on high that would make them more effective witnesses of 
Christ and the   kingdom of God (Acts 1:8). This power was needed to bring about the fulfillment of 
the type and shadow in the Old Testament Pentecost of the composition of the wave loaves of the 
firstfruits of the harvest.  Since loaves of bread represent people, the wave loaves of the firstfruits 
offered at Pentecost represent the election of the church that will make up the bride of Christ as the 
firstfruits of the harvest of souls in the kingdom of God. The early church was responsible for 
making the first of these loaves of firstfruits, and 144,000 Jewish believers were sealed with the 
seal of God to be the firstfruits unto God, according   to Revelation 7. It remains today for the same 
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anointing of the Holy Spirit to empower the church to bring forth 144,000 Gentiles who will receive 
the seal of God to be the firstfruits of Revelation 14 that together with the Jewish half of the bride 
will be offered as the two loaves before the Lord. 
 The Feast of Pentecost is a continuing part of the liturgical calendar of The Church of God. It 
is a time for stirring up the gifts and operation of the Holy Spirit in the lives of the members of the 
church so that they may be empowered for service to herald the gospel of the kingdom of God into 
the entire world. 
 The Church of God celebrates Pentecost yearly with praise, prayer, worship, and ministry of 
the Word and Spirit in much the same manner in which the early church observed it in Acts 2 and 
for which Paul made effort to be at Jerusalem for its celebration (Acts 20:16). 
  (3) The Feast of Tabernacles 
   The Feast of Tabernacles was instituted as a time for rejoicing over the 
ingathering of the harvest of the summer in preparation for the coming winter. It was for this reason 
that it was also called the Feast of Ingathering. It was an eight-day celebration of great joy and 
excitement that was the most important of all the festival times for ancient Israel. The order of its 
observance in the Old Testament is outlined in Leviticus 23:34-36 and Deuteronomy 16:13-15. 
 The Feast of Tabernacles is significant in Bible history for the great events which occurred at 
that time. It was during the time of the Feast of Tabernacles that Noah's ark came to rest on the 
mountains of Ararat (Genesis 8:4). Tabernacles was the time of the dedication of the temple in the 
days of Solomon (I Kings 8:2). It was the time when the Lord Jesus Christ was born of the virgin 
Mary (Luke 1:5, 23, 36; Isaiah 9:3, 6). It was also at the time of the Feast of Tabernacles that Jesus 
established the church (Luke 6:1, 13). This feast was celebrated by Jesus in John 7. 
 The Feast of Tabernacles is the only festival which the prophetic Scriptures specifically 
declare will be observed during the millennial reign of Christ. ''And it shall come to pass that every 
one that is left of all the nations which come against Jerusalem, shall even go up from year to year 
to worship the King, the Lord of hosts, and to keep the feast of tabernacles" (Zechariah 14:16). The 
reason for this millennial observance is the universal nature of the Feast of Tabernacles and the 
fact that it is a festival which produced and will produce events which affect all the peoples of the 
earth. 
 The Feast of Tabernacles is a revelation of the second coming of Jesus. Since it was the 
festival of the dedication of the temple, of the incarnation of the Son of God, and of the beginning of 
the church, it will likely be the festival of the beginning of the establishment of the kingdom of God 
upon the earth (Matthew 13:37-39). 
 The Church of God has restored the observance of the Feast of Tabernacles to its liturgical 
calendar as a part of its concept of New Testament Judaism. It is a time for The Church of God to 
remember the great works of God accomplished during this festival in history, to rejoice in the birth 
of the only begotten Son of God, and to anticipate His return to establish His kingdom. 
  c. Festivals of Yahweh (Secondary Festivals) 
   There are four additional festival times which coordinate with the three Feasts 
of Yahweh and make a total of seven festivals.  These are the Feast of Unleavened Bread and the 
Feast of Firstfruits, which coordinate with the Feast of Passover, and the Feast of Trumpets and the 
Day of Atonement, which coordinate with the Feast of Tabernacles. The primary purpose of these 
festivals in the New Testament era is to reveal the prophetic program of God that parallels the 
development of the religious year of the Old Testament. 
 The seven festivals are outlined in Leviticus 23, which is the complete delineation of God's 
liturgical calendar. ''These are the feasts of the Lord, even holy convocations, which ye shall 
proclaim in their season. (1) In the fourteenth day of the first month at even is the Lord's Passover… 
(2) And on the fifteenth day of the same month is the feast of unleavened bread unto the Lord; 
seven days ye must eat unleavened bread…(3) When ye be come into the land which I give unto 
you, and shall reap the harvest thereof, then ye shall bring a sheaf of the firstfruits of your harvest 
unto the priest; and he shall wave the sheaf before the Lord, to be accepted for you: on the morrow 
after the sabbath the priest shall wave it…(4) And ye shall count unto you from the morrow after the 
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sabbath, from the day that ye brought the sheaf of the wave offering; seven Sabbaths shall be 
complete: even unto the morrow after the seventh sabbath shall ye number fifty days, and ye shall 
offer a new meat offering unto the Lord. Ye shall bring out of your habitations two wave loaves of 
two tenth deals … they are the firstfruits unto the Lord…(5) In the seventh month, in the first day of 
the month, shall ye have a sabbath, a memorial of blowing of trumpets, an holy convocation…(6) 
Also on the tenth day of this seventh month there shall be a day of atonement…(7) The fifteenth 
day of this seventh month shall be the feast of tabernacles for seven days unto the Lord" (Leviticus 
23:4.6,10, 11, 15-17,24,27,34).   
 The prophetic significance of this calendar of liturgical events presents a clear outline of the 
work of God in the New Testament dispensation.  The first of the seven feasts, the Passover, found 
its fulfillment in the death of Jesus Christ on the day of Passover. He became the Passover Lamb, 
the foundation of the dispensation of grace. The second of the seven festivals, the Feast of 
Unleavened Bread, was observed in the ceremony of the communion of the body and blood of 
Christ and is symbolic of the removal of sin (leaven) from the hearts of the believers through the 
atonement of Jesus Christ. It is symbolic of the definite and continuing work of maturity through 
sanctification in the lives of believers. The third of the seven feasts, the Feast of Firstfruits, was 
fulfilled three days and nights after the crucifixion of Jesus when He became the High Priest and 
fulfilled the waving of the sheaf of the firstfruits before the Lord by resurrecting from the grave and 
bringing forth some of the saints with Him and presenting them before the Lord as a token of the 
firstfruits of the resurrection of the dead. This feast was the first century church's celebration which 
later was modified into Easter.  
 The beginning of the fulfillment of Pentecost, the fourth of the Feasts of the Lord, occurred in 
Acts 2 when the disciples were filled with the Holy Spirit and were given power for service with 
which they were successful in reaping the first of the two loaves of the wheat harvest, the early 
church. Harvests represent the ingathering of souls in the New Testament era; therefore, the wave 
loaves reveal two harvests.  The church is living today in the time of the fulfillment of the reaping of 
the second wave loaf of firstfruits of the harvest among the Gentiles.  When this is fulfilled, the 
Feast of Pentecost will be completely fulfilled. 
 The fifth of the festivals is Trumpets. The prophetic fulfillment of this feast involves the 
awakening of the kingdom of God, the nation of Israel, and the world to the coming kingdom of God 
upon the earth. It is a time for sounding an alarm among God's people to make preparation   for the 
return of Jesus to the earth. 
 The sixth memorial time is the Day of Atonement. This important day is prophetic of the time 
when Israel as a nation turns to God and receives the only atonement for sin, the person of the Lord 
Jesus Christ, the Messiah of Israel and the Savior of the world. 
 The seventh festival is the Feast of Tabernacles, the time of the ingathering of all things 
when Jesus establishes His kingdom upon the earth. 
 It can be understood, therefore, that the liturgical calendar revealed in the Old Testament 
was prophetic in nature of the chronology of events which would occur in the dispensation of grace 
from the sealing of the New Testament in the blood of Jesus to the return of the Lord to establish 
His kingdom. 
 The secondary festivals are celebrated in The Church of God in the following ways: 
 The Feast of Unleavened Bread is a part of the Holy Week celebration and is used to 
emphasize the need for sanctification in the lives of believers who have experienced their Passover 
in Christ and who need to remove leaven (sin or disobedience) from their lives. 
 The Feast of Firstfruits is a part of the Holy Week celebration and is used to emphasize the 
importance of the resurrection of Jesus to the justification of the believer (Romans 4:24, 25), along 
with the promises of the resurrection and those who were resurrected with Him to be waved before 
the Lord as the firstfruits of the general resurrection of all believers. 
 The Feast of Trumpets is remembered as a reminder of the church's responsibility for the 
sounding of an alarm to awaken the sleeping kingdom of God, the Jewish people, and the nations 
to the fact that the coming of Jesus is near. 
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 The Day of Atonement is remembered as a time of celebration of the atonement for sin in 
the person of Jesus Christ as both the Yahweh goat who was slain and the scapegoat who bore the 
sins of the people of God without the camp (Leviticus 16:7,15,21). It is also a time of prayer and 
fasting (particularly by the Women of Ruth International) that the Jewish people may accept their 
Messiah and that the time of Israel's national day of salvation may come. 
  d. Holy Week 
   The Church of God annually provides for the celebration of Holy Week, 
during which time it observes the Feast of Passover, Unleavened Bread, and Firstfruits. During this 
week the Passover celebration is carried out with the Communion service: The rite of feet washing 
is observed at one of the worship services during Holy Week.  The church remembers the 
resurrection of Jesus on the day after the Sabbath after Passover (after 6:00 p.m. Saturday). Local 
congregations that prefer to celebrate the resurrection three days and three nights after Passover 
are at liberty to do so. 
 All of these worship services combine to make a meaningful and lasting remembrance of the 
suffering, death, and resurrection of the Lord Jesus Christ. 
  e. Other Festivals 
   There are other festivals of Judaism which The Church of God remembers. 
These are Purim and Hanukkah. 
   (1) Purim 
    Purim is the annual remembrance of the deliverance of the Jewish 
people in the days of Esther when Haman, the prime minister of Persia, sought their destruction. 
The Women of Ruth International, the women's auxiliary of the church, uses this time as a time of 
fasting and prayer for the divine protection and salvation of the Jewish people throughout the world. 
   (2) Hanukkah 
    Hanukkah is the festival of the dedication which celebrates the 
rededication of the temple in the inter-testamental era when the Maccabees liberated the temple 
following its desecration at the hand of Antiochus Epiphanes. Since Jesus was present for the 
celebration   of this festival (John 10:22), The Church of God utilizes Hanukkah, along with the story 
of the rededication of the temple, as a time for emphasizing the need for rededication of the spiritual 
temples of Christians to the cause of being the light of the world. 
  f. Days of Memorial 
   (1) February 13-Reformation Day  
    February 13 is remembered each year as the anniversary of the 
Reformation of The Church of God. It was on this day in 1957 that Bishop Grady R. Kent began the 
Reformation of the church which has greatly motivated the church toward the restoration of Bible 
truth and practice. All local churches conduct special memorial services that recall the events of the 
Reformation and reaffirm the determination of the church to continue its efforts to bring about a   
complete restoration of the words of the prophets (Acts 3:21) and to continue to reform its doctrine 
and practice until it comes to perfection   and the full knowledge of the Son of God (Ephesians 4:11-
13). 
   (2) May 2-Marklng of Mount Hattin  
    On May 2, 1962, Chief Bishop Grady R. Kent represented the church 
in the land of Israel where he officially marked Mount Hattin, pointing out the place where Jesus 
established His church (Luke 6:12,13). It has long been the teaching of the church that Jesus, 
Himself, established the church on Mount Hattin in the second year of His ministry at the time of the 
ordination of the twelve apostles. This is in contrast to the traditional teaching of Christianity that the 
church was established on the day of Pentecost. It is for this reason that the marking of Mount 
Hattin is important, for the truth of the establishment   of the church is confirmed by the marking of 
this historic place in Israel. 
   (3) May 14-Founding of the Nation of Israel  
    The Church of God recognizes as prophetic the event which occurred 
on May 14, 1948, when by the proclamation of the United Nations and by the leaders of Israel, the 
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State of Israel was established. This action was in fulfillment of Isaiah 66:8 and has subsequently 
been witnessed by the fulfillment of other prophecies that have revealed the protection of the nation 
of Israel. During this time of memorial in the church, emphasis is made for the need of the church to 
support the prophetic right of Israel to exist as a nation.  Prayer is made for the peace of Jerusalem 
and for the salvation of the Jewish people. 
   (4) June 13-Arise, Shine of the Church  
    The Church of God believes that a prophetic event occurred on June 
13, 1903, when Prophet A. J. Tomlinson prayed and prevailed to bring about a resurrection of the 
church in fulfillment of Isaiah 60:1-2.  A memorial service is conducted in each church remembering 
this great event and underscoring the church's dedication to the prophetic work of bringing about a 
complete restoration of the church to its first century glory. 
  
 4. The Birth of Jesus-Timing and Celebration 
  A great part of the worship of most of Christianity centers in the celebration of 
Christmas as the birthday of Jesus. While The Church of God respects those who honor with true 
reverence and devotion the birth of the Son of God at this time, it does not commemorate the date 
of the nativity on December 25. All scriptural evidence and logic confirm the Feast of Tabernacles 
(September-October) as the time of the birth of Jesus; therefore, The Church of God makes the 
commemoration of His birth a part of its worship system at the time of the Feast of Tabernacles. 
 Luke 1:5 contains a brief statement that is the foundation from which the time of the birth of 
Jesus can be determined. This key statement is the fact that Zacharias, the father of John the 
Baptist, was a priest of the course of Abia. The course of Abia was the eighth of the twenty-four 
priestly courses of ministration in the temple in Jerusalem (I Chronicles 24:7-19). Each course 
ministered for one week twice a year, with the first course starting at the beginning of the Jewish 
civil New Year, Tishri. The reason for the ministration's beginning at the start of the civil year rather 
than at the first of the religious year (Abib, March-April) is the fact that the delineation of the priestly 
courses began with Solomon's dedication of the Temple during the Feast of Tabernacles (II 
Chronicles 7:1,2,8-10). Tishri corresponds to the second two weeks of September and the first two 
weeks of October on the Gregorian calendar and is noted as September-October. (See chart at end 
of this section).    
 The time of Zacharias' first biannual ministration in the temple during the eighth course, the 
course of Abia, was during the latter part of the month Bul, which corresponds to October-
November. The time of his second biannual ministration was at the end of the month Zif, which 
corresponds to April-May. Zacharias was ministering before the Lord during the middle of May 
when the angel of the Lord appeared to him and declared to him, ''Fear not, Zacharias: for thy 
prayer is heard; and thy wife Elisabeth shall bear thee a son, and thou shalt call his name John'' 
(Luke 1:13). After his ministration in the temple, Zacharias returned to his home (Luke 1:23). His 
barren and aged wife Elisabeth conceived miraculously. Her conception took place in early June, 
and she subsequently hid herself for five months. 
 At this time the angel of the Lord appeared to Mary, the espoused wife of Joseph, and 
announced to her: "Fear not, Mary; for thou hast found favor with God. And behold, thou shalt 
conceive in thy womb, and bring forth a son, and shalt call his name JESUS… The Holy Ghost shall 
come upon thee, and the power of the Highest shall overshadow thee: therefore also that holy thing 
which shall be born of thee shall be called the Son of God. And, behold, thy cousin Elisabeth, she 
hath also conceived a son in her old age: and this is the sixth month with her, who was called 
barren'' (Luke 1:30, 31, 35, 36). 
 It was during the sixth month of Elisabeth's pregnancy that Mary was overshadowed of the 
Holy Spirit and conceived Jesus. Since Elisabeth had conceived in early June, her sixth month of 
pregnancy and the time of Jesus' conception would have been in early December. An average 
gestation period of forty weeks or two hundred and eighty days would have had Jesus born in early 
October or around the third week of the month of Tishri, the time of the Feast of Tabernacles. 
 Placing the time of the nativity at the Feast of Tabernacles coordinates with the descriptions 
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of contemporaneous events and circumstances. At the time of Tabernacles, shepherds would still 
have been abiding in the fields; however, by December 25, the livestock would have been moved to 
shelter, and the shepherds would certainly not have been living in the open fields. Since the Feast 
of Tabernacles was the time of ingathering, it would have been the most natural time of the year for 
the Roman government to impose taxation on the people of Israel. Autumn would also have been a 
time when Mary could have undertaken the journey from Nazareth to Bethlehem. Such a journey in 
her condition would have been virtually impossible during winter. 
 The New Testament explanation of the nature of the Son of God as both God and man that 
is recorded in John's Gospel lends support to the timing of the nativity at   Tabernacles. John 1:14 
declares "And the Word was made flesh, and dwelt among us." A literal translation of this passage 
is, “And the Word became flesh and tabernacled among us."  It is certainly more than coincidence 
that it was in the Feast of Tabernacles that the Word of God became flesh and tabernacled with 
men. Throughout their history the Feast of Tabernacles had been the time when the Jewish people 
dwelt in booths and searched the skies for the signs of the appearance of the Messiah. 
 The prophetic word also lends support to the Feast of Tabernacles as the time of the birth of 
Jesus. Isaiah 9:6 predicted: ''For unto us a child is born, unto us a son is given: and the government 
shall be upon his shoulder: and his name shall be called Wonderful, Counselor, The mighty God, 
The everlasting Father, The Prince of Peace." The prophet also dealt with the timing of this great 
event in verses 2 and 3: “The people that walked in darkness have seen a great light: they that 
dwell in the land of the shadow of death, upon them hath the light shined. Thou hast multiplied the 
nation, and not increased the joy: they joy before thee according to the joy in harvest, and as men 
rejoice when they divide the spoil." The time when the Child was born who would be the Prince of 
Peace was at a time of rejoicing like the joy in harvest. The harvest was in the end of the year and 
its completion was at the Feast of Ingathering, the time for rejoicing over the harvest. Again, the 
Scriptures confirm that Jesus was born during the Feast of Tabernacles. 
 The Church of God remembers the birth of Jesus each year with various forms of 
celebration, including special programs and worship services. Many churches conduct a banquet in 
which members and friends are invited to celebrate the birth of the Lord. 
 The observance of the Feast of Tabernacles as the time of the birth of the Lord is a part of 
The Church of God's effort to restore the worship practices of the church to a more perfect order. It 
is but another indication of the fact that the concept of New Testament      Judaism brings the 
church's praise, worship, and service into a unified   biblical system. 
  
 5. The Crucifixion and Resurrection-- Timing and Celebration 
  In view of the statements of John the Baptist: ''Behold the Lamb of God: which taketh 
away the sin of the world'' (John 1:29), and of Paul: ''For even Christ our Passover is sacrificed for 
us" (I Corinthians 5:7), it is obvious that Jesus was the true Passover Lamb. In order for Him to fulfill 
that divine principle, Jesus must have been offered for the sins of the world on the very day of 
Passover. The Holy Scriptures furnish certain facts and fixed points which make it possible to detail 
the events which preceded the crucifixion, to fix the time of the crucifixion, and to ascertain the 
duration of the time that Jesus remained in the tomb (See chart at end of this section). 
 In order to comprehend the events of the New Testament it is necessary to be familiar with 
the events and their timing in the old economy. It is important   to remember that according to the 
Bible the day begins at sunset, not at midnight, so that the evening of the day is followed by the 
morning (Genesis 1:5). The Hebrew day began with the going down of the sun or at approximately 
six pm. 
 In Exodus 12:3 God commanded Moses to instruct the Israelites to take a lamb for each 
household on the tenth day of the month of Abib and keep it until the fourteenth day of the same 
month, on which day the whole congregation of Israel was to kill it at evening or between the two 
evenings, as the Hebrew is literally rendered. Since the fourteenth day of Abib began at six pm on 
what we would call the thirteenth day, the period between the two evenings could be recognized as 
any time during the twenty-four hours of the fourteenth day.  This question is clarified, however, by 
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Deuteronomy 16:6: ''But at the place which the Lord thy God shall choose to place his name in, 
there thou shalt sacrifice the Passover at even, at the going down of the sun." The period between 
the two evenings, therefore, was the time between the going down of the sun and the arrival of 
darkness. 
 Following the killing of the Passover lamb, the Israelites were instructed to strike its blood on 
the doorposts and lintels of their houses. Then they were to "eat the flesh in that night, roast with 
fire, and unleavened bread; and with bitter herbs'' (Exodus 12:8). During   that night, the Lord 
passed through the land of Egypt and smote the firstborn of every house upon whose door the 
blood had not been applied. During that night of terror in Egypt, the Israelites did as they were 
ordered: ''None of you shall go out of the door of his house until the morning" (Exodus 12:22). It was 
during this night that Pharaoh relented and sent instructions to Moses and Aaron by night to ''rise 
up, and get you forth from among my people, both ye and the children of Israel; and go, serve the 
Lord'' (Exodus 12:31). 
 During the day of the fourteenth of Abib, the children of Israel spoiled the Egyptians. Finally 
at the end of that day, after six pm, or on the evening of the fifteenth day of Abib, the Israelites 
departed from Rameses and journeyed to Succoth. Numbers 33:3 fixes the time of their departure 
thus: "And they departed from Rameses in the first month, on the fifteenth day of the first month; on 
the morrow after the passover the children of Israel went out with a high hand in the sight of all the 
Egyptians.'' This no doubt accounted for the fact that the Jews placed such great emphasis on the 
first day of the Feast of Unleavened Bread. This day, the fifteenth day of Abib, was a high holy day, 
a Sabbath, and the day of Passover, the fourteenth of Abib, came to be a day of preparation for this 
day of holy convocation. 
 By the time of the New Testament, the Jewish people had so closely celebrated the 
Passover and the Feast of Unleavened Bread that the terms became interchangeable: "Now the 
feast of unleavened bread drew nigh, which is called the Passover" (Luke 22:1). By this time, the 
whole eight days of Passover and Unleavened Bread had come to be   known as the Passover 
feast. This fact alone accounts for some of the confusion of the New Testament account of the last 
Passover. It is apparent, however, that Jesus did eat the Passover supper before His death on the 
cross. ''Then came the day of unleavened bread, when the Passover must be killed. And he sent 
Peter and John, saying, Go and prepare us the passover , that we may eat'' (Luke 22:7); ''And the 
first day of unleavened bread, when they killed the passover, his disciples said unto him, Where wilt 
thou that we go and prepare that thou mayest eat the passover?" (Mark 14:12). 
 The actual day of Passover, the fourteenth of Abib, came to be known as the day of 
preparation for the coming Sabbath or holy convocation on the first day of the Feast of Unleavened 
Bread: "And now when the even was come, because it was the preparation, that is, the day before 
the sabbath" (Mark 15:42). This passage of Scripture has been the basis for the "Good Friday" 
crucifixion; however, in the context of the whole Passover-Unleavened Bread timeframe, it is clear 
that the preparation was the day of Passover (Abib 14) before the Sabbath of Unleavened Bread 
(Abib 15). 
 The basic criterion for establishing the date of the crucifixion of the Lord Jesus must be His 
own prophetic sign to His generation: "As Jonas was three days and three nights in the whale's 
belly; so shall the Son of man be three days and three nights in the heart of the earth" (Matthew 
12:40). If the Lord had said that He would remain in the heart of the earth for three days, it could be 
assumed that he intended a period of less than seventy-two hours. The fact that He said three days 
and three nights and then repeated the phrase precisely can only indicate that He meant three days 
in addition to three nights, or seventy-two hours. The use of the Hebrew idiom three days and three 
nights precludes the possibility that the Lord may have remained in the tomb less than seventy-two 
hours.    
 The secondary criterion on which the calculation of the events of the week of the crucifixion 
and resurrection may be established is the fact that the Scriptures say repeatedly that the visitations 
of various people to the tomb of Jesus in the pre- and post-dawn hours of the first day of the week 

V, B, 5 



  
 



found the tomb vacant. This establishes the fact that Jesus resurrected before dawn on the first day 
of the week. Since He remained entombed for seventy-two hours, and since we are informed that 
He was interred at shortly before six pm on the day of the crucifixion, counting backward from 
around six pm at the end of the Sabbath and the beginning of the first day of the week, the time of 
interment must have been at six pm on Wednesday. From this point an accurate chronology of the 
events which surrounded the death and resurrection of the Lord can be established, in which all the 
passages of Scripture which conflict with other dates for the crucifixion are reconciled.        
 The chronology of John begins in John 12:1 with this statement: "Then Jesus six days 
before the Passover came to Bethany.'' According to Luke 19:1-10, Jesus had approached 
Jerusalem from Jericho on the previous day and had spent the night. During that sixth day before 
the Passover, Jesus came to Bethany according to Luke 19:29 where the events of John 12 
transpired. Since the Passover to which the New Testament writers referred was in fact the first day 
of Unleavened Bread or the fifteenth day of Abib which in that year was on Thursday, six days 
before that day was Friday, the ninth of Abib. 
 John 12:12, 13 states that ''on the next day much people that were come to the feast…took 
branches of palm trees, and went forth to meet him, and cried, Hosanna: Blessed is the King of 
Israel that cometh in the name of the Lord." It was earlier in this day while at Bethphage and 
Bethany at the Mount of Olives that Jesus had sent His disciples to procure the ass and colt that He 
subsequently rode into Jerusalem at His triumphal entry (Luke 19:29-38). The event that most 
Christians celebrate on Palm Sunday actually took place on the Sabbath. Finally Jesus went out of 
the city with the twelve at evening to Bethany (Mark 11:11). These were the events of the Sabbath, 
the tenth day of Abib. 
 Mark 11:12 continues the chronology thus: "And on the morrow, when they were come from 
Bethany, he was hungry." The Lord found no fruit on the fig tree and cursed it. When He came into 
Jerusalem and the Temple, the zeal of the Lord's house consumed Him, and He drove the 
moneychangers from the temple. Then He taught at length as Luke 19:47 and John 12:20-50 
declare. These were the events of Sunday, the eleventh day of Abib. 
 Mark continues the chronology in Mark 11:20: ''And in the morning, as they passed by, they 
saw the fig tree dried up from the roots." Then Jesus continued to Jerusalem and spent time 
teaching and giving parables in the temple (Mark 11:20; 14:1). In Mark 14: 1 this statement further 
identifies that day: ''After two days was the feast of passover, and of unleavened bread." Since the 
Feast of Passover and of Unleavened Bread to which the writer alluded had come to be recognized 
as the fifteenth day of Abib and since the statement of "after two days is the passover'' would have 
to have been made on the third day before the Passover, it may be concluded that this day was the 
twelfth day of Abib. 
 Mark identifies the next day as being ''the first day of unleavened bread, when they killed the 
Passover" (Mark 14: 12). Though his identification of that day as the first day of unleavened bread 
was not accurate when compared with the Old Testament dating, his statement, “when they killed 
the passover," identified the day precisely. It was at sunset on this Tuesday, the thirteenth day of 
Abib, at the entering into the fourteenth day that the Passover lamb was slain. During the foregoing 
day—that is, the thirteenth—Jesus had sent Peter and John to "prepare us the passover, that we 
may eat" (Luke 22:8). 
 After Jesus and His disciples had concluded the observance of the Passover supper on that 
evening of the day when they killed the Passover, Jesus instituted the New Testament Passover, 
instructing His disciples, "This do in remembrance of me.'' After the disciples had partaken of the 
last supper, Jesus washed their feet, instituting the ordinance of feet washing. Then they sang a 
hymn and went out to the Mount of Olives where Jesus predicted Peter's denial. Finally they came 
to Gethsemane, where Jesus prayed. Immediately thereafter the chief priests and a multitude of 
armed men came with Judas and seized Jesus. 
 The subsequent events of that night of Wednesday the fourteenth of Abib are documented 
both in history and in the Gospels. During the night, Jesus was tried in the court of Caiaphas. At 
dawn he was taken to Pilate. It was then that the Jews would not enter before Pilate so that they 
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would be clean to eat the Passover (John 18:28). The Passover of which they wished to eat was 
that first day of the Feast of Unleavened Bread which was called the Passover, the annual, not 
weekly, Sabbath. 
 After trial by Roman standards, Jesus was found not guilty by Pilate, who, fearing an 
uprising of the people and wishing to placate their furor, assented to the wishes of the people and 
their leaders and   issued the order for the execution of Jesus. The Son of God was taken to 
Golgotha and crucified at nine am (John 19: 18). After hanging on the cross for six hours, Jesus 
died at three pm. John 19:31-42 further identifies this time: "The Jews therefore, because it was the 
preparation, that the bodies should not remain upon the cross on the sabbath day (for that sabbath 
day was a high day,) besought Pilate that their legs might be broken, and that they might be taken 
away…and after this Joseph of Arimathea...besought Pilate that he might take away the body of 
Jesus...there laid they Jesus therefore because of the Jews' preparation day; for the sepulchre was 
nigh at hand.''  The day of preparation for the annual Sabbath that was the first day of the Feast of 
Unleavened Bread was the fourteenth day of Abib. Jesus, therefore, was placed in the tomb of 
Joseph of Arimathea at near sundown, or around six pm, on the evening of the fourteenth day of 
Abib, which corresponds to our Wednesday.    
 After six pm on the day of Passover, the preparation day before the Feast of Unleavened 
Bread, Jesus was interred in the tomb. On the very next day, the chief priests and scribes came to 
Pilate, fearful of the prediction which Jesus had made that on the third day He would rise again. 
They requested that a three-day watch be set upon the tomb and that it be sealed. Permission was 
granted, and the opposition of the Messiah set the trap which would stand for all eternity as a 
testimony of the resurrection of Jesus. 
 Since Jewish law required that a man be dead for three days and three nights before he 
could be pronounced legally dead, Jesus remained in the tomb for seventy-two hours. On the first 
day of His entombment, the watch was set. On the second day, the women prepared spices with 
which to anoint the body when the three-day waiting period had expired (Mark 16:1). On the third 
night and day of His entombment, the saints rested on the Sabbath day according to the 
commandments (Luke 23:56). At sundown, the angels opened the tomb with an earthquake in the 
end of the Sabbath as the first day of the week was drawing on (Matthew 28:1-7). 
 Some time later while it was still dark on the first day of the week, Mary Magdalene was 
instructed not to handle the Lord because He had not yet ascended to the Father (John 20:17; Luke 
24:39). Shortly thereafter Jesus ascended, taking with Him the firstfruits of the resurrection (the 
saints which arose at the time of the earthquake), and as the newly installed High Priest, waved 
them before the Lord as the wave sheaf of the firstfruits (Matthew 27:53; I Corinthians 15:23). 
 Some time later Jesus appeared to the women in the garden and to His disciples instructing 
them to "handle me'' (Mark 16:1.6; Luke 24:39; John 20:27). Later that evening on Sunday, the first 
day of the week, Jesus appeared to the men who were walking very dejectedly toward Emmaus. In 
answer to His questioning, they related the events of the past few days to Him, concluding that that 
day was the third day since all those things were done. Their reference was the fact that the first 
day of the week was the third day since Jesus was crucified, entombed, and the watch set over His 
tomb, which was the annual Sabbath, the first day of Unleavened Bread, or Thursday, the fifteenth 
of Abib (Matthew 27:62). 
 This is a chronology of the events of the Passover. With this account, the scriptures are 
harmonized, the dates are chronologically in order, and the times of the last supper, the crucifixion, 
the entombment, and the resurrection are placed on a sure foundation. 
 The Church of God celebrates the Passover on the eve of the fourteenth day of Abib with 
communion. It recognizes the crucifixion of Jesus to have occurred on Wednesday, the midst of the 
week (Daniel 9:27), rather than on Good Friday. It also celebrates the resurrection three days and 
nights later at the end of the Sabbath rather than at sunrise on Easter Sunday morning. With this 
understanding   the church's remembrance of the death and resurrection of Jesus is established on 
a solid scriptural foundation. 
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